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Egyptian Pictures 


Which Should Have a Place in Your Library 





THE 
CELEBRATED ZODIAC 
OF DENDERAH 


THE 
GREAT TEMPLE 
OF HATHOR 


(AT DENDERAH) 











The Zodiac is 19 x 25 inches, 
Price, 50c. 


The Temple is 25 x 44 inches, 
Price, $1.25 


Sent postpaid in a mailing tube 








The plate on the right 
shows one of the beautiful 
columns of the Denderah 
Temple with its magnificent 
sculptures of hieroglyphics 
and symbolical figures. The 
picture of the Zodiac is even 
more striking. 

These remarkable engrav- 
ings are reproduced from a 
rare collection of books of 
immense size, printed more 
than 100 years ago. They 
are two of the finest exam- 
ples of the incomparable 
architecture of Ancient 
Egypt. 





These two pictures may be had at 
the special price of $1.00 if a subscrip- 
tion to “The Word” or an order for 
the single volumes is sent at the same 
time. If you order a set of the seven- 
teen volumes, the pictures will be 
given to you free of charge. 
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GHOSTS THAT NEVER WERE MEN 
Different Kinds of Ghosts. 


OOD and bad luck, as it befalls people, is due to the 
working of certain elementals which are connected 
with these people. There are several kinds of such 
luck ghosts; they work in a peculiar way; they are 

directed and impelled by superior entities. 


Luck ghosts are of two kinds, those that are nature 
ghosts already in existence and belong to one of the four 
elements, and those that are specially created. Both per- 
form certain work, which then marks them as good luck 
ghosts or bad luck ghosts. 


There are in each of the elements many kinds of ghosts; 
among them some are maleficent, some indifferent, and some 
favorable to humans. All these ghosts, however they may 
be disposed, are always desirous of expressing themselves 
in such a manner as will give them intense sensation. Human 
beings, of all creatures, are able to furnish them the sensa- 
tion which is most intense. The ghosts act on man as his 
changing moods permit them. Usually no particular ghost 
attaches itself to any one person. The reason is that people 
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pursue no definite, set line of action. They always change; 
something always happens to cause them to change. Their 
thoughts change, their moods change, and that prevents any 
one particular ghost from attaching itself to a human being. 
The ghosts crowd in on a human; and one ghost drives out 
the next, because man gives place to them as they please 
to come. His sensations, in fact, are these ghosts. 


How Man Attracts a Ghost. 


When a man tries to hold on toa sensation and continues 
to think about that sensation, he tries to hold on to a ghost. 
For what is generally called a thought is no thought at all, 
but is merely a ghost sensation coming into the light of 
the mind and carrying the effect of that light with it; in other 
words, what is too readily called a thought is a lit up ghost. 
That sensation, or ghost lit up by the mind and then called 
a thought, man tries to hold. But it flees, and in its place 
leaves an impression upon the mind—which impression is 
a subject of thought. Such a subject of thought is merely 
an impression upon the mind, on which plays the light of 
the mind. When a person holds that subject of thought 
in his mind, a nature ghost is attracted to the subject of 
thought and attaches itself to him. This ghost is a good 
luck ghost or is a bad luck ghost. 


As soon as it attaches itself. it influences the events of 
his life, in material things. It brings about lucky or unlucky 
events, some of which have been mentioned. A new phase 
of life begins for him. The more readily he responds to the 
influence of the promptings and impressions received from 
the luck ghost, the more directly and quickly will the lucky 
or unlucky happenings befall him. This is aside from any 
process of reasoning. If his mind interferes, objects, doubts, 
then the events will not be brought about in the way in 
which the ghost would have suggested. Yet the very doubts 
and objections by the mind will be used as material to bring 
a similar result about, though it takes more time before 
they come. Once under the influence of a luck ghost it is 
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difficult for a man to do away with or avoid the luck, be it 
good or bad. 


In the elements then there are in existence ghosts, some 
benevolent, some malevolent, some indifferent, all eager for 
sensation. They are attracted to persons who, trying to hold 
on to a sensation, make of it a subject of continued thought 
and yearn for it. Once attracted, the ghosts cling to the 
persons and influence the events of their lives as good luck or 


bad. 
How Man Creates a Luck Ghost. 


Besides these attracted ghosts, which function as luck 
ghosts, luck ghosts may be created by man if he broods on 
such things as luck, fortune, chance, and if he holds a cer- 
tain mental attitude toward these matters and the entities 
that bring them about. This attitude is one of homage, 
deference, entreaty. It is a reaching out in thought toward 
“luck” and is a desire to be associated with them. When 
this attitude is held, the mind creates out of the element to 
which it is turned a form, and stamps it with its impress. 


Then this elemental matter assumes body and definite- 
ness, though it is invisible. The form created is either sus- 
pended luck or luck which becomes active at once. This 
form lasts usually through and even beyond one life of 
the votary. When it becomes active, the person who created 
it finds that his fortune changes. He has good luck. He 
sees ways of accomplishing his ends, as never before. He 
wonders at the ease with which things shape themselves 
for him. Circumstances convene to aid him in his plans 
with worldly things: money, lands, property, pleasure, per- 
sons, influence, things of the senses generally. 


The Condition of Luck. 


This luck attends him through his life, but on one con- 
dition. That condition is that he pays homage to that 
abstract thing out of which his luck came. If he should 
cease to pay homage to that thing and should turn what his 
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luck brings him to something else, and pay homage to some 
other thing, then his luck will desert him and the elemental 
which was his good luck ghost will be his bane as his bad 
luck ghost. If he should continue to nurture his good luck 
ghost and worship the source from which it came, his luck 
will continue throughout his life and will await him when 
he comes again in another physical body; it will so attend 
him from birth on or join him later in life. But he cannot 
continue forever, because the principles in him will force 
a change. 


Good Luck and Bad Luck 


Both the elemental already existing in nature, which is 
attracted to and attaches itself to a person, as well as the 
elemental specially created by a man, come from one of the 
great nature ghosts, which are gods, that is, gods of the ele- 
ments only, nevertheless great and powerful gods. These 
gods are the sources of all luck ghosts. 


Today these gods are flouted, and the suggestion of their 
existence is ridiculed. Yet great nations, to mention only 
the Greeks and Romans, believed in and worshipped them. 
These gods were known to some. Today men and women of 
the world who have success in accumulating wealth, gain- 
ing influence and to whom the other sex takes a fancy, wor- 
ship the same gods, but under different forms. Today these 
gods are unknown to men, except in their remotest and 
most material states. Today men will subordinate every- 
thing to material success, though they know not clearly the 
source from which it comes. These gods of the world are 
also the source and rulers of the luck ghosts. 


How Man Gets a Ghost. 


A good luck ghost, whether already existing in one of 
the elements or specially created by a human, is a being 
which is furnished by one of the elemental gods to the de- 
votee who pays sincere tribute by worship. In fact, is it 
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not almost impossible to find among the lucky, one who is 
not a worldly, a material person? He or she may be at the 
same time good natured, magnetic and well meaning. Often 
they are bountiful givers to institutions or persons who exist 
for higher things. Or the lucky may be selfish, crabbed, 
spiteful, penurious. The main thing is that they pay tribute 
to the elemental ruler, and this big elemental sends to the 
votaries or allows them to create, good luck ghosts, no mat- 
ter what the name, or to what source the good fortune is 
attributed. Sometimes, people attribute it to the God of 


their particular religion, and call it a blessing or a gift of 
God. 


Bad luck ghosts are of two kinds. The one kind has 
been mentioned as those which, already existing as nature 
ghosts in one of the elements, attach themselves to a person 
whose attitude of mind constitutes an invitation to the ghost, 
which then enjoys the sensation of gloom, worry, fear, 
anxiety, uncertainty, deception, expected misfortune, self- 
pity and pain. The second kind are luck ghosts which are 
created. They are never created by the person himself di- 
rectly, as may be good luck ghosts. These bad luck ghosts 
were once created by the human as good luck ghosts, and 
then have turned from good luck ghosts to bad luck ghosts. 
So a present bad luck ghost of this created kind is always 
what was formerly the human’s good luck ghost. It is 
merely a question of time when a good luck ghost will be- 
come a bad luck ghost; the change is certain, because of the 
principles in man. 


Why the Ghost Changes from a Good Luck 
to a Bad Luck Ghost. 


The cause of the change which makes of one’s good luck 
ghost a bad luck ghost is that the person eventually uses 
what the good luck ghost brought, for purposes other than 
are acceptable to the elemental god which allowed the crea- 
tion, and that the person ceasing to pay proper worship to 
the god, turns his or her devotion to another god. In this 
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manner a person who by worship of an earth spirit for 
money and the power that money brings has created thereby 
a good luck ghost, and ceases to worship by the display of 
wealth and the use of power—all of which the god enjoys 
through him or her—but turns his or her energies toward 
the other sex and pleasure, will find that the luck changes, 
because the luck ghost has been converted from a good toa 
bad luck ghost. The other sex and pleasure are used by 
the ghost to bring about the downfall and a blight of bad 
luck. This is so because that god which enjoyed the wor- 
ship by the display of wealth and the use of power through 
the human, is not worshipped by the worship paid in the 
first instance to the god of pleasure, and so becomes angry 
and turns the good luck ghost into a bad luck ghost. Wor- 
ship paid to one of the sex gods brings, as history shows, 
luck to a race and men; but it is the pleasure of sex, the 
worship paid to the god of pleasure, which is obnoxious, and 
causes the wrath of the superseded god. 


A man who is lucky with women will often lose his luck 
when he takes to gambling; the reason underlying the turn 
of the luck is that he has turned his devotion from the great 
pleasure god to the gambling god. A gambler often loses 
his luck as a gambler when he falls in love; because the great 
gambling spirit resents the lack of faithfulness of the former 
devotee whose devotion it had rewarded with fortune, and 
whom it now pursues with vengeance. 


Luck will soon leave a lover when he becomes too in- 
terested in his business. 


A business man who was lucky will suddenly find that 
his luck has left him when he takes to speculating, which is 
a form of gambling, and is displeasing to his money god. 
So also will luck often leave a business man with whom it 
had been, if he follows his artistic tendencies. 


Worst of all is the bad luck of one who had been a 
child of the world and had worshipped successfully at the 
shrines of the world powers, and then, changing, worships 


philosophy and the intelligences of the mental and spiritual 
worlds. 
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Thus is seen how good luck turns into bad luck. A bad 
luck ghost, if not one of the ghosts in existence who are at- 
tracted to a person of a certain attitude of mind, is always 
a former good luck ghost, which has become a bane, because 
the human has ceased to worship the great elemental god 
through whom the luck came. 


Comparatively few people are lucky or unlucky. That 
is why good fortune and bad luck stand out from the natural 
and general course of events. These luck ghosts smooth 
or impede the path of the mundane traveler in exceptional 
cases only. The various kinds of luck ghosts, those in ex- 
istence as well as those newly created, are ghosts some- 
what different from the ordinary elementals; and their ac- 
tions differ from those of the ordinary karmic action which 
of course is always through nature ghosts. The cases are 
exceptional in the sense that they are rare, but they are no 
exceptions to the working of a man’s karma, taking one 
thing with the other. 


What the Ghosts See, and How They Lead. 


The manner in which the good luck ghosts and the bad 
luck ghosts work is by leading the persons whom they have 
under their charge. Sometimes more than mere leading has 
to be done. The ghosts lead the human into the places and 
to the people where success or failure is, as the case may be. 
The ghosts see ahead of what humans can see, because 
thought and desire precede action, and this thought and 
desire in success or failure are seen by the ghosts. The good 
luck ghost will lead his charge into success in undertakings 
with others, or will lead him away from or guide him through 
danger and accidents. The bad luck ghost likewise, seeing 
the undertakings and ventures which will be failures, leads 
his charge into them and into danger, and to such misfor- 
tunes as are already marked out in the astral light. 


Where the conditions are not yet marked out the luck 
ghost will create new ones suitable for the luck or mis- 
fortune. 


(To be continued.) 





























THE GIFT OF HAPPINESS* 
By Helen Stone Tuzo 


HE conscientious inheritor of money has no difficulty 
whatever in finding those who are able and willing 
to advise him how to administer his trust wisely 
and beneficently; the possessor of a great talent 

sees teachers and helpers at every turn; even one who has 
only executive ability or constructive energy may, without 
much searching, come upon some to instruct and further 
his abilities. But what of him who brings into this world 
as his chief means of serving it, the interior gift of happi- 
ness—conscious happiness? What preacher proclaims the 
duties which such an endowment implies? We are often 
told that it is our duty to be happy, but who can or will tell 
us how to employ this state when we have attained it? 


A “happy disposition” is surely an equipment for some 
special service to others, and the writer has been long on a 
quest for one who can speak with authority upon the sub- 
ject. By happiness, of course, is not meant pleasure in any 
form. Pleasure is a possession, and as such can be shared 
or given away, nay must be so if we wish it to retain its 
pleasurable character. But happiness is a condition. One 
has joys and sorrows, but through them all one is or is not 
happy. The circumstances and events of life are like the 
painted glass of a window, dark and dull or rich and glow- 
ing, but it is the day without that is comparable to happi- 





*Mrs. Tuzo’s letter is of such general interest, shows such an wunder- 
standing of the matter dealt with, and is of such importance to every reader, 
that we print the letter as an article. The answer follows.—Editor. 
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ness, and that makes them cast upon us only a “dim religious 
light” or a flood of jeweled radiance. Now this sunshine of 
the spirit is so great a thing that those who live in it feel 
that they cannot bask there alone, but must transmit its 
glorious energy to others. But how? 


Is it possible to make others happy? And if possible, is 
a manufactured happiness necessarily an artificial one, either 
enduring or desirable? We may, indeed, provide the means 
of pleasure, and even induce sensations of high and pure 
enjoyment: the softening, by sympathetic understanding, 
of the rough places of life, the opening of the eyes to the 
deeply moving beauty of the aspects of nature, the keen 
and exquisite delight of seeing the veil of Truth drawn aside. 
All these opportunities for joy we may provide, but can we 
evoke the spirit of happiness by these exterior means? We 
can lead the horse to water, but who shall make him drink? 


Moreover, to do all this is to get happiness rather than 
to give it, as the true meaning of sacrifice is only beginning 
to be understood when the greater blessedness of giving is 
realized. Here we are brought up once more with a round 
turn. 


What are the obligations of happiness? One answer 
is: They are three, Recognition, Appreciation and Radiation. 
The first is within our grasp, if we are sincere. Let us only 
go far enough within and we come face to face with hap- 
piness. As Harriet Beecher Stowe writes: 

“When winds are raging o’er the upper ocean, 
And billows wild contend with angry roar, 
*Tis said far down beneath the wild commotion, 
That peaceful stillness reigneth ever more. 
Far, far away the noise of tempests dyeth, 
And silver waves chime soft and peacefully, 
And no rude storm, how fierce soe’er it flyeth, 
Disturbs the quiet of that deeper sea.” 
If we go within not merely the troubles but the ambitions 
and triumphs of the personality, recognition of the static 
happiness of the true self becomes inevitable. 


Appreciation, also, is not impossible for us, although we 
are so accustomed to value things by the standards of having 
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and doing that we are slow to realize the surpassing pre- 
ciousness of that which must be measured by the standard of 
being. What we possess and what we accomplish are in 
time, and therefore necessarily evanescent; what we are is 
of another kind of duration, which for want of a better word 
we call eternal. We are happy, and those of us whose rich 
lot it is to be aware of this are not likely to be devoid of 
appreciation, though we ought to come to a fuller appre- 
hension day by day. 

But it is in the third part of this answer that the difficulty 
lies. Laotse tells us that the most fatal thing is intentional 
goodness, or virtue, and if we were to “radiate” consciously 
and of set purpose, if we went about with a deliberately 
smiling face, ringing the Ollendorff changes: “I am happy, 
thou art happy, he, she, it is happy,” on through all the moods 
and tenses of the verb, we should be not only ridiculous, 
but offensive. No, to “radiate” consciously is out of the 
question, and to do so unconsciously, while no doubt highly 
desirable, cannot justly be conceived as an obligation or 
duty. 

What can we, what must we accomplish by means of 
our happiness? How can we justify its existence in us to 
ourselves? The question is left to The Word in the earnest 
hope that some practical advice may be given, some guiding 
light thrown by a more advanced Theosophist than the 
writer. 7. a &- 

New York, December 1, 1916. 


The questions asked are: What obligation has one who 
brings into this world, as his chief means of serving it, the 
interior gift of conscious happiness? and, more particularly: 
Ilow can the possessor use the happiness he has? 


The obligation is to put others into possession of the 
gift; and the manner of the doing that, is to help, by thought 
and word, others to get their minds into the state ex- 
perienced by the one who is happy. To that end the state 
of the one who is happy has to be analyzed by him. This 
analysis and the enlightenment of others will confirm him 
in his happiness and increase it. 
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Much is written about happiness. Happiness is sought 
by everyone, and often variously experienced in some degree. 
But it has not been made known that any one appreciates a 
state of constant interior felicity and feels that there must 
be an obligation attached to this. It is well to receive such 
an inquiry. 


Pleasure is a tingling of the senses, happiness an atti- 
tude and condition of the mind. Pleasure depends on objects, 
things outside, and on the way they affect the senses. Hap- 
piness does not depend on the extraneous, but is an interior 
state, brought about by the working of the mind. People 
are seldom conscious of this interior state, even though it 
exists for anyone who will possess it. The reason why people 
are not in the state of happiness is that their minds reach 
for objects outside and attempt to experience happiness by 
attaching the objects to themselves or themselves to the 
objects. Interior happiness can never be experienced while 
the mind attaches itself in thought to external things. 


Experience of this happiness brings with it the obliga- 
tion to make others aware of the state. So the correspond- 
ent mentions above that the obligations of happiness are 
Recognition, Appreciation, and possibly Radiation. 


Recognition is to have it; Appreciation to be it. These 
require Radiation, which is to share it. How share it? By 
enabling others to get their minds into the state experienced 
by the one who is happy. There is actually a radiation by 
one who is in this state, but of course he feels naturally an 
objection to vulgarize a state so intimate and sacred. 
Thoughts and words to others, thoughts clothed in words, 
are the means to enable others to bring into being or to be 
aware of the state of happiness, which is interior. Before 
the happy state can be spoken of so intelligently that others 
can appreciate it, he who would radiate it must see clearly 
what brings about his happiness. 


The state is brought about when the faculties of the 
mind work within harmoniously together. The point is that 
in working harmoniously within they do not depend on any- 















268 THE WORD 





thing without. When certain faculties of the mind reach 
outward while the others work within, there is between them 
opposition and discord. By thoughts and words addressed 
to an enlightened mind, it may be made to see the condition 
of opposition and division in itself; further, that opposition 
should cease and unity in thought striven for; lastly, that 
nothing outside will give happiness, as that depends upon 
a harmony of the faculties of the mind, and is therefore 
interior. When one thinks in this way conflict ceases; the 
mind brings itself by thought into a condition of happiness. 
The mind is happy, because it feels its non-attachment, non- 
dependence, upon exterior things. It feels its freedom in 
itself. 


Now, as to how to do this. One who is interiorly happy 
should, when there is opportunity, put into words the 
thought of the interior happiness, and should speak, write, 
describe this so that it reaches another person’s mind and 
connects that mind with the state, yet he should not disclose 
that he himself is the possessor of the happiness. 


The attempts in thought and word, to share the happi- 
ness with others, makes one’s own interior state more clear 
and increases one’s capacity for happiness. Until the ef- 
fort to pass the happiness on, to make it known, the interior 
state 1s not clear. Each effort makes one better able to 
pass it on. 


To one who knows not the alphabet, any literary produc- 
tion is wonderful, and if he is called upon to write he will 
feel ill at ease. He may be shown how to write by being 
told of the alphabet and rules of speech, by any one who is 
only a little further advanced than he. Then the pupil can, 
if he will, be enlightened and will learn the alphabet and 
apply the rules. The one who tells him will be benefited 
himself and make the rules clearer to himself. So it is with 
him who gives others information of the means of finding 
interior happiness by showing them how to change the 
discord in the working of the faculties of their mind to 
harmony. 


Editor, THE WORD. 
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THE SOJOURN OF THE CHILDREN 
OF ISRAEL IN EGYPT 


By Orlando P. Schmidt 


HE erroneous and conflicting notions regarding the 
“Sojourn of the Children of Israel in Egypt” which: 
prevailed throughout the learned world prior to 

the year 1896, were chiefly owing to the fact that 
this important event had to be viewed and considered in 


the absence of its proper historical background and true 
chronological frame-work. 


The kings of Egypt referred to in the Mosaic account 
of the settlement and sojourn in Egypt, as everyone knows, 
are simply described under the generic title of “Pharaoh,” 
which leaves us completely in the dark as to the identity of 
any one of them. 


We now possess the proper names and throne-titles of 
all the kings and rulers of the XVIII Dynasty, but, unfor- 
tunately, not one of these appears in the Scripture narrative. 


To add to the doubt and uncertainty, our modern 
Egyptologists and historians were completely at sea as to 
the chronology of this period. Rejecting the numbers of 
Holy Scriptures, as unworthy of their consideration, some of 
them did not hesitate to place the Exodus at about 1314 
B. C., others as low as circa 1195 B. C. On the other hand, 
these so-called scientists treated the astronomically fixed 
dates of the ancient Egyptians with even less consideration, 
placing the beginning of the XVIII Dynasty variously at 
1700, 1649 and 1580 B. C. 











270 THE WORD 


In this chaotic condition of affairs it was plainly impos- 
sible to identify any of these “Pharaohs,” and the only 
remedy I could forsee, prior to 1896, was to restore the 
chronology of the period in question on a reliable and trust- 
worthy basis—a herculean task—and then, by means of ac- 
curate synchronisms, to establish and fix the true date and 
place in Egyptian history of the Exodus, so as to have a 
fixed point which could be used as a fulcrum. 


It is true, that, more than seventy years ago, Richard 
Lepsius, with remarkable penetration of mind, akin to 
genius, succeeded in identifying Menephthah, the son and 
successor of Ramesses II, as the “Pharaoh of the Exodus,” 
but he undermined and weakened this masterly demonstra- 
tion in the eyes of his less gifted successors by confounding 
this ““Menephthes” with the “Menophres” of the Sothiac Era 
of Menophres and then placing this “Menephthes” at the 
Sothiac era 1322 B.C. But how did this fatal mistake of 
placing Menephthah at the Sothiac era 1324 B.C. affect the 
well-known Bible numbers and Bible chronology? 


I expect to show beyond a doubt that the Scriptural 
numbers, the 430 years between the “Covenant” and the 
Exodus, and the 480 years between the Exodus and the 
“Building of Solomon’s Temple,” are not only entitled to the 
fullest consideration of every fair and true minded scientist, 
but that they are absolute. These numbers, correctly ap- 
plied, will stand every scientific test which can be possibly 
applied to them. On the other hand, it will be seen, that, 
by placing Menephthah at circa 1324 B.C., as Lepsius did, 
or at circa 1195 B.C., as our final chronoligists do, the in- 
terval between the Exodus and the Building of the Temple 
would be reduced to an impossible number, for the latter 
- event stands immovably at 1011 B.C. 


Of course, the Era of Menophres, which is astronomic- 
ally fixed at 1324 B. C., cannot be moved to suit any chron- 
ological scheme whatever, however plausible it may appear, 
but, as the readers of The Word have seen, this era fell in 
the eighth year of Rampsinitus, who heads the XX Dynasty, 
and not in the reign of Menephthah, who was the second king 
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of Manetho’s XIX Dynasty. In other words, there were ex- 
actly 167 years between the fifth year of Menephthah, the 
year of the Exodus, and the eighth year of Rampsinitus, the 
real Menuaphres. 


Although, Lepsius, basing himself on certain authentic 
facts analytically culled from the badly mangled and grossly 
distorted extracts from Manetho’s history, transmitted to 
us by Josephus, correctly singled out Menephthah as the 
Pharaoh of the Exodus, the scientists who came after him 
do not seem to have been inclined to accept the logical re- 
sults of his investigations and researches, but contended 
that, if the Israelites had really dwelt in Egypt for the 
length of time required by the Mosaic narrative, there would 
have been some contemporaneous monumental evidence of 
their presence in Egypt, and, as no such evidence had ever 
appeared, the story must be treated asa myth. In the same 
way, the reign of Seti I was reduced to nine years, because, 
up to a few years ago, this was the highest date which had 
been found on existing monuments of this king. The fal- 
lacy of this mode of reasoning is shown by a monument re- 
cently found in Nubia, which is dated in the twenty-third 
year of Seti I. 


Egypt, however, has proved to be a land of never-end- 
ing wonders, and, strange to say, the long-missing link in 
the otherwise perfect chain of evidence has at length come 
to light. In January, 1916, Prof. Petrie discovered in the 
last ruins of this same Menephthah’s funerary temple on the 
west side of the Nile, opposite the old capital Thebes, the 
now celebrated “Stela of Menephthah,” on the verso of 
which is a perfectly preserved inscription, dated in the fifth 
year of this Pharaoh’s reign, in which the “people of Israel” 
and their flight from Egypt are specially mentioned, as fol- 
lows: “Un Israel, rotu-ef ket; ban peru-et-ef.” 


Notwithstanding the profound importance of this dis- 
covery, very little was said about it at the time, and it was 
not until several years afterward that it came to my knowl- 
edge, but, as I expect to analyze this precious record further 
on in this article, I will simply introduce it here by adding, 
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that it verifies the Bible narrative and our much abused 
Manetho in every particular. 


I have already stated that the 430 years between the 
Covenant and the Exodus are accurate, and have elsewhere 
furnished the proof that the latter 215 years of this period 
relate to the sojourn in Egypt, for example: 


Abram was 75 years old when he left Haran and went 
to Canaan. Let us assume that this was in the year 1921 
B.C. From this date to the birth of Isaac we have 25 years; 
from the birth of Isaac to the birth of Jacob, 60 years; and 
from the birth of Jacob to the settlement in Goshen, 130 
years; in all 215 years. 


Josephus says, the Hebrews “left Egypt in the month 
of Xanthicus, on the 15th day of the lunar month, 430 years 
after our forefather Abraham came into Canaan, but 215 
years after Jacob removed into Egypt.” (Antiq. Bk. II, 
Ch. AV, Sec. 2.) 


Eusebius, in his Chronicon, also assigns 215 years only 
to the whole time of the Sojourn in Egypt. 


The Samaritan, Pentateuch, agrees with this, for it tells 
us, that “the sojourning of the children of Israel, who dwelt 
in the land of Canaan and in the land of Mizraim, was 430 
years.” 


The Septuagint, which dates from circa 250 B.C., is to 
the same effect, except that the order of the two countries is 
reversed. 


In addition to all this, we have the testimony of Paul, 
that the interval between the Covenant with Abram and the 
Law at Sinai was 430 years (Gal. III:17), of which, as we 
have just seen, 215 relate to the sojourn in Canaan. 


Now I am ready to demonstrate, in every conceivable 
way, that: 


1. According to the astronomical dates of the 
Egyptians the fifth year of the reign of Mene- 
phthah coincides with 1491 B.C. 
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2. The “Stela of Menephthah,” recently discov- 
ered, fixes the Exodus in the fifth year of this king’s 
reign. 


3. The date of the so-called Building of Solo- 
mon’s Temple is 1011 B.C., and 480 years before 
this date gives us 1491 B. C. for the Exodus. 


4. The 76th year of Abram’s life, in the time of 
Amraphel, King of Babylon, coincides with 1921 
B.C., and 215 years after this date give us 1706 
B. C. for the settlement in the district of Goshen, 
and 430 years after this same date, or 215 years 
after 1/06 B. C., give us 1491 B.C. for the Exodus. 
These numbers and these dates, as we shall see, 
agree to the year, and, in the case of the Exodus, 
to the day, with the astronomically fixed dates of 
the Egyptians and Babylonians, and are supported 
by the astronomical Canon of Ptolemy and the well 
established date (776 B.C.) of the first Olympiad. 


But, in furnishing this demonstration, I shall endeavor 
to avoid the tedium of a long array of figures, and, beginning 
with Abram, interweave it in the narrative itself. 


Abram’s Visit to Egypt (1921 B. C.) 


Prior to 1921 B. C., Abram, the illustrious fore-father of 
the Hebrews, dwelt in “Ur of the Chaldees,” which city, at 
that early date, stood at, or very near to, the head of the 
Persian Gulf. As Abram was engaged as a shepherd in 
pasturing his herds and flocks, this “dwelling in Ur’ must 
not be taken too literally—for he evidently dwelt in tents, 
and pastured his herds and flocks in the vicinity of this 
most ancient city. 


We have seen, that, about 2348 B. C., Western Asia and 
Lower Egypt were over-run and conquered by hordes of 
Hamitic Cushites, or “Kassites,” who established their capi- 
tal in Susa, in far-off Elam, and further, that these con- 
querors governed Egypt, for a period of 251 years (2348 to 
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2097 B. C.), through native Egyptian kings (Manetho’s XV 
Dynasty) who were compelled to hold their court at Tanis, 
in the northeastern angle of the Delta, so that they could 
be at all times completely within the power of the con- 
querors. 


Lower Mesopotamia, on the contrary, owing to the fact 
that it was immediately contiguous to Elam, was governed 
directly by the great “kings of kings” in Susa for a period 
of 224 years, that is, from 2348 to 2124 B. C. 


From 2124 to 1976 B. C., however, we find, according to 
Berosus, that this region was governed by a dynasty of local 
tributary kings of Hamite extraction, who held their court 
in Babylon, which city thereby became the recognized capi- 
tal of Lower Mesopotamia. It goes without saying, that 
these Cushite kings (for Cush was a “son of Ham’’) became, 
in the course of time, more and more closely identified with 
the people, mostly of Semitic stock, who were subject to 
them, and eventually regarded themselves (as did the Hyksos 
kings in Egypt) rather as natives than as foreigners. This 
led to a revolution, and we accordingly find, beginning in the 
year 1976 B. C. a change from Elamite, to native Babylonian 
kings. 

The birth of Abram, according to Bible chronology, oc- 
curred about 20 years before this change of dynasty in 
Babylonia, to wit: about 1996 B. C. 


When Abram ,who had then attained the age of 75 years, 
left “Ur of the Chaldees” to go to the “Promised Land,” 
Hamurabi, or, as he is called in the Bible Narrative, ““Amra- 
phel,” a native Babylonian, was King of Babylonia, although, 
as we are bound to infer, in some way tributary to Kudur 
Lagomer, the Kassite King of Elam. 


Shortly after his arrival in the land of Canaan, Abram 
was compelled by a grievous famine to go down to Egypt 
to find pasturage for his herds and flocks, or, as Josephus 
interprets it, “both to partake of the plenty they enjoyed, 
and to become an auditor of their priests, and learn what 
they said concerning the gods”; and further on, after the 
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Sara episode, he tells us, “that Pharaoh gave him (Abram) 
leave to enter into conversation with the most learned of the 
Egyptians.” 


As this occurred about 1921 B.C., the Pharaoh just men- 
tioned must have been the Hyksos king Iannas, or [an-ach, 
who reigned from 1924 to 1874 B. C. This Pharaoh, as we 
glean from native Egyptian sources, resided in Avaris, a 
strongly fortified city situated on the east side of the Pelusiac 
branch of the Nile, between Migdol and the Mediterranean 
Sea, that 1s, near the site of the later city of Pelusium. It 
was here that Abram, after passing through the “Walls” of 
Uaz-et Ur-et, met the Hyksos King Iannas. 


The “Walls” (Gerrha- comp. “Shur” and the “Desert of 
Shur’) were built in very ancient times to guard the “en- 
trance to Egypt,” and were located on the coast of the Medi- 
terranean Sea (Uaz-ur) at a point, west of the Sirbonian 
Bog, called Uazet Uret. It is mentioned in the Pyramid 
Texas as far back as 31460 B.C. The ancient Egyptian ap- 
pellation is Aneb-u, “Walls,” and the place Uazet Uret 
takes its name from Uaz-ur, “Great Green,” the Egyptian 
designation of the Mediterranean Sea, as contradistinguished 
from Kem-ur, “Great Black,” the name then applied to the 
Lake of Timsah, on the Suez Canal, about midway between 
Port Said and south of the modern town of Ismailia. 


The name Avaris is derived from Hat-uar-et, which be- 
came Ha-uar-e in the Lower Egyptian dialect. In the time 
of Moses, when it was fashionable to prefix the word per 
to the names of cities, for example, Per-ramesses, Per-tum, 
Per-bastet, Per-gosem, Per-sapt, Ha-uaret (notwithstand- 
ing its initial hat, or “house” ) was called Per-ha-uaret, which 
appears in Holy Scripture as Pi-ha-hiroth. 


Migdol, in the same locality, was regarded as the most 
northeastern point in Egypt, and its site was so well known, 
that it was customary to use the expression, “from Migdol 
to Syene” (the present Assuan). In his famous “Discourse 
on the Route of the Exodus,” appended to his “Egypt under 
the Pharaohs,” Dr. H. Brugsch has marshaled the monumen- 
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tal evidence bearing on the sites of these places, but, by some 
strange mistake, he erroneously placed the site of Pi-tum, or, 
as it was also called, Succoth (“Tents’), midway between 
Tanis and Pelusium, when, in fact, it was situated in the 
Wady Tumilat, a few miles west of Kem-ur, the present 
Lake Timsah. But we shall have occasion to notice these 


important sites more critically when we come to the Exodus 
of the Israelites in the 5th year of Menephthah (1491 B. C.). 


I will request the reader, however, to bear in mind, 
first, that all of these places, with the exception of Zoan, or 
Tanis, and Pithom, were on the eastern frontier of Egypt 
and, second, that one of the roads from Tanis to the Walls 
of Uazet Uret ran southwardly to Succoth, or Pithom, east- 
wardly to Chetam, or Etham, on the extreme border of the 
“Desert of Shur,” and thence northwardly, by way of Migdol 
and Avaris, to the “Walls” which guarded the way to the 
great commercial highway to Canaan known in later times as 
the “Road of the Philistines,’ and, finally, that no such 
places ever existed in the vicinity of the gulf of Suez. 


Thus Abram and his picturesque party necessarily 
passed through the Walls before they reached Avaris, where 
his wife, or alleged “sister,’’ was forcibly detained by Iannas. 
In this city he found the wished-for opportunity to make 
himself acquainted with the strange religious practices of the 
serpent-worshipping Hyksos. 


Thanks to a providential discovery made by Edward 
Naville, while excavating for the Egypt Exploration Fund in 
the ruins of the city of Bubastis, which was situated on the 
Pelusiac branch of the Nile, a short distance above Avaris, 
we are now in possession of a colossal sitting portrait-statue 
of this same lIannas, on the throne of which the name and 
official titles of this “Pharaoh” are deeply and clearly in- 
scribed. The name, correctly rendered, turns out to be 
Ian-ach, that is, lan with the characteristic Cushite, or Kas- 
site, affix ach (compare Sut-ach). Thus Manetho, in ren- 
dering this name “Iannas,” conscientiously followed the 
contemporaneous monuments which he had agreed to faith- 
fully interpret in Greek. 
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The head of this statue is now in the British Museum 
(No. 1063), and the reader can find a faithful photographic 
representation of it in Budge’s History of Egypt (vol. I, p. 
174). The features are admirably chiselled, and speak for 
themselves more graphically and positively than words could 
possibly do; they are unmistakably of the purest Hamitic 
type, not of the weak and gentle Chinese, but of the strong 
and aggressive Mongolian type. This excellent portrait ex- 
hibits all the traits of character ascribed to these conquerors 
by Manetho, and leaves no doubt as to what race they origi- 
nally belonged to. On the other hand, the native Egyptian 
monuments and papyri invariably call them “Aamu,” or 
“Hamites.” The great queen Het-shepsut, who appears in 
the Manethonian Lists by her throne-title Mephra, that is, 
Maat-ka-ra, or, as it was then pronounced in Lower Egypt, 
Me-che-ra, also alludes to them as ’Aamu in her celebrated 
inscription at Beni Hassan, telling us, that she repaired 
certain temples which the resident ’Aamu and their allies, the 
Shemmu, that is, Shemites, had destroyed. 


The mention of the Shemites in this connection is easy 
to explain, for these predatory tribes of the Eastern Desert, 
always bent on plunder, naturally joined the invading hordes 
and assisted them in burning down and pillaging the cities 
and demolishing the temples. But it is important to note 
how carefully the two races, the Hamites and Shemites, are 
distinguished and separated, the one from the other, in this 
official inscription. In the face of such evidence as this, is 
there any excuse for still calling the ’Aamu “Shemites”’? 


To show how prone those of our modern Egyptologists, 
who disdain to follow the guiding hand of Manetho, are to 
make mistakes, I will merely mention, as a warning example, 
that Prof. Petrie, in his History of Egypt, places our Iannas 
between the VII and XI Dynasties, where, according to 
Manetho, native Memphites, Heracleopolites and Thebans 
reigned side by side for a period of 142 years. 


The “lord god,” or great divinity of the foreign invaders 
was Sut-ach, or Typhonic Set. Connected with this serpent- 
worship, as one of its most abhorrent features, was the 
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rite of human sacrifice, a rite also practiced ad nauseam by 
the Aztecs in Mexico, and it will redound to the lasting 
credit of Amosis, that he promptly abolished it in Egypt, 
after taking the hated Hyksos stronghold Avaris. 


On an altar, now in the Cairo Museum, dedicated by 
Apophis II, the immediate successor of Iannas, this king 
entitles himself, “beloved by Set, the lord of Avaris,” and in 
the Sallier papyrus we are told that the same king, Apophis 
II, erected a temple of excellent workmanship, in Avaris, 
where he resided, dedicated to the worship of this same god, 
Set, and his cruel edict requiring the Theban “hyk” Ra-se- 
ken-en Ta-aa to worship this Set to the exclusion of all other 
gods worshipped in Egypt, led to the War of Liberation, 
which eventually resulted in the expulsion of the detested 
foreigners from Egypt. 


Being confirmed serpent-worshippers, the Hyksos iden- 
tified their “lord god” Sut-ach with Apap, the “Giant Snake” 
(that “Old Serpent” and “Red Dragon” of Scriptures), and 
vied with one another in naming themselves, in his honor, 
sometimes Set, or Set-nubti, and at other times Apap-i, or 
“Apophis.” 

After seeing the dark side of the picture, Abram, as I 
contend, journeyed on to Heliopolis, which was then situ- 
ated a short distance above Bubastis on the same Pelusiac 
branch of the Nile, where he became acquainted with the 
ancient esoteric doctrine of the One Living God, whose sym- 
bol, as taught by the learned priests of Heliopolis, was the 
Sun, the center and ruler of the planetary system, the source 
of light and life, for it must have been here in this city that 
the chief discussions concerning religious views mentioned 
by Josephus took place. This doctrine is clearly expressed 
in the so-called Book of the Dead, as follows: 


“God is one and alone; there is no other beside Him. He 
created all things which have been created, and without Him 
was nothing created. God isa spirit, the Spirit of spirits, the 
Great Spirit of Egypt.” Here is a statement, coming from 
pre-dynastic Egypt, of monotheism pure and simple, which, 
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according to my late lamented townsman, Col. Logan A. 
Wood, is on a par with anything to be found in Holy Scrip- 
ture. 


But why did the kings of the Hyksos Dynasty (the 
Mizraim of Scriptures) establish their capital on the eastern 
frontier of Egypt and entitle themselves Hyku-satu, “Rulers 
of Foreign Countries”? It was evidently because they 
claimed, and exercised, suzerainty over the adjoining dis- 
tricts of Canaan, Phoenicia and Syria, and, I may add, that, 
after they were expelled from Egypt by Amosis, the native 
Pharaohs of the XVIII Dynasty claimed and asserted the 
same rights. In no other way can we explain the well at- 
tested historical events which occurred in these identical 
regions after the Expulsion of the Hyksos. 


Many objects have been found on which these kings en- 
title themselves Hyk-satu, “Hyksos,” but not one has ever 
been found on which a Hyksos king (or any other king for 
that matter) entitled himself Hyk-shasu, or “Shepherd 
King.” ' 

Thus Abram and Isaac, while in Canaan, prior to the 


birth of Jacob (1836 B. C.), were nominally subjects of the 
Hvksos kings in Egypt. 


We know that the Hyksos made their last desperate 
stand in the fortress of Sheruhen, near Gaza, where they 
were besieged by Amosis in the sixth year of his reign, and 
Manetho tells us, that they finally established themselves in 
Jerusalem (the Salem of Melchisedek and Urusalem of the 
Tel-el-Amarna clay-tablets). 


Now Thothmes I, at the beginning of his reign( about 
1798 B.C.), started out to quell an alleged revolt in these 
regions. No doubt the death of Amenophis I, and the ac- 
cession of a new king, was regarded by the inhabitants as 
the long-wished for favorable opportunity to renounce their 
allegiance to Egypt. But the projected “revolt” was 
promptly nipped in the bud. 


We find that Thothmes I marched with his army from 
Gaza, in the vicinity of Sheruhen, to the distant banks of the 
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Euphrates River without encountering any armed opposition, 
which shows, on its face, that the territory so traversed was 
not at the time occupied by “enemies,” for in so doing he 
necessarily passed, and left behind him, such strong places as 
Megiddo, Acco, Kadesh, Tyre, Sidon, Aleppo, Tunip and 
others. In fact, it was not until he reached Naharina, or 
Naharain (the Mesopotamia of the Greeks), on the east 
side of this river, that he found the “enemies” he was look- 
ing for. 

Thothmes I, the traditional Sesostris, was a king of ex- 
traordinary vigor and ability, and a careful study of the 
contemporaneous accounts of this expedition ought to con- 
vince any one that he marched all the way from Egypt to 
Naharina without encountering armed opposition. 


In his memorable inscription, the “ship captain” 
Aahmes, son of Abana, immediately after his detailed ac- 
count of the campaign in Nubia, says: 


“After this His Majesty (Thothmes I) betook himself 
to the land of Iltannu (Ruthen) to slake his anger among 
the inhabitants of the land. His Majesty reached the land 
of Naharuna. His Majesty found these enemies. He set 
the battle in array. His Majesty made a great slaughter 
among them. Innumerable was the crowd of living prison- 
ers which His Majesty carried away after the victory.” (See 
Brugsch’s “Egypt under the Pharaohs,” vol. I, p. 286.) 


Thus it was plainly not until he had reached Naharuna, 
on the east bank of the Euphrates, that Thothmes I found 
the “enemies.” It is easy to see that the people of Naharuna 
must have made common cause with the hostile ’Aamu, who, 
in their new home, were known as Canaanites, Charu and 
"Aamu. 


This remarkable victory came like a thunderbolt from 
a clear sky and thrilled Western Asia to the very core, in 
fact, highly colored and fabulous reports of it spread to all 
the neighboring countries, yea, to the opposite coasts of 
Greece itself. The effects of this phenomenal “drive” were 
of such a paralyzing nature, that we hear of no further 
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trouble in this region until after the death of Thothmes I. 
But who were these people who afterward appear as Mi- 
tannians? The land of Mitanni was situated between the 
Euphrates, which formed its western boundary, and Assyria, 
which bounded it on the East. The people were neither 
Hamites nor Semites, but, like the Egyptians, belonged to 
the great Japhetic race. It was this racial affinity which 
eventually drew the two nations together, and paved the 
way for a tacit alliance between them. 


Thothmes I was succeeded by his daughter, Het-shepsut, 
who was known by her throne-title, Ma-ka-ra, the “Mephra” 
of Manetho. During the first ten years of her reign, her 
husband, Thothmes II, wielded the scepter in her stead, but, 
after his death, and during the minority of her half-brother, 
Thothmes III, she governed Egypt as sole regent. Her sole 
reign, however (although otherwise glorious enough) was of 
such a pacific nature, that the Asiatic subjects of the Em- 
pire gradually threw off their allegiance to Egypt, and by 
1742 B.C. rose in open revolt, Gaza alone remaining loyal 
to Egypt. In this year, Thothmes III attained his majority, 
and mounted the throne, as joint-regent with Het-shepsut, 
under the hyphenated throne-title Mephra-Tuthmosis. 


Thothmes III, who had been educated as an Egyptian 
priest, but who had, nevertheless, thoroughly qualified him- 
self for the exalted office he was destined to fill, inaugurated 
his accession as joint-regent by invading Asia. According 
to the account of his campaigns in Asia inscribed on the inner 
walls of the Temple of Karnak, Thothmes III, in the year 
22, on the 25th day of Pharmuthi, set out from the fortress 
of Zalu (Selé) on his first campaign to extend the boundaries 
of Egypt. 


In the year 23, on the 4th day of Pachons, the day of his 
accession to the throne, he arrived at the city of Gaza (Gaz- 
atu) and, on the following day, he left this place to conquer 
the miserable enemy. 


On the 16th of Pachons, we find him in Ihem, where he 
learned that the hostile King of Kadesh had entered Megiddo 
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and had assembled with him the kings of all the tribes which 
dwelt between the water of Egypt and the land of Naharina. 


On the 19th of Pachons, the king’s tent was pitched at 
the city of Aluna. But now comes the most remarkable 
part of this narrative: 


After a gap of three or four lines, which may have con- 
tained the date 20th of Pachons, the inscriptions go on to 
state that the rear-guard of the brave warriors of the king 
remained at Aluna, and the advance-guard came out into the 
valley; “they filled all the ground of the valley. The Sun 
had rolled downward when the king reached the south of 
Megiddo on the bank of the brook of Kinaah.” The camp 
was pitched and the king showed himself to his warriors, 
saying: 

“Keep yourselves ready, look to your arms, for we shall 
meet this miserable enemy in battle early tomorrow morn- 
ing.” 

As Thothmes III was the Pharaoh who afterward made 
Joseph the Adon over all the land of Egypt, I cite the above 
to show, first, that he was thoroughly versed in the science 
of astronomy, and, second, that, like Wallenstein and Na- 
poleon, he trusted in his “lucky star,” for the narrative con- 
tinues as follows: 


“In the year 23, on the 21st day of Pachons, on the feast 
of the New Moon, which is the anniversary of the coronation 
of the king, in the early morning,” the king attacked the 
enemy drawn up in battle array before the walls of the city 
of Megiddo. But why did Thothmes III choose the “early 
morning” of this particular day for the attack? 


Without the accurate chronology of the XVIII Dynasty 
afforded by the Sothiac System it would be impossible to 
answer this question, but the readers of The Word can now 
see, at a glance, that this battle occurred in the year 1742 
B. C., and, moreover, that in this year the “heliacal rising of 
Sothis,” in the mean latitude of Hermopolis in Egypt, took 
place on the 2lst of Pachons, exactly twelve days after the 
summer solstice. Necessarily the “rising,” in order to be 
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heliacal, occurred in the ‘early morning,” that is, just before 
dawn. 


We have here a most remarkable culmination of astron- 
omical events: 


First—It was on the feast of New Moon. 


Second—The Rising of Sothis, which, at the be- 
ginning of the IV Dynasty, preceded the summer 
solstice by three days, had during the long interval 
of 1938 years advanced fully fifteen days, or, more 
accurately, exactly twelve days since it had oc- 
curred coincidently with the summer solstice. 


Third—It was on the anniversary of the corona- 
tion of Thothmes III, which thus appears to have 


taken place in the same tetraeteris, to wit: 1745- 
1742 B.C. 


Thus we have Thoth, the personification of Science, as- 
sisting his namesake Thoth-mes to overcome the less highly 
endowed ’Aamu, just as he is pictorially represented on the 
rocks of Sinai as conferring on Chufu and Chnum Chutfu, of 
Great Pyramid fame, the power to overcome the hostile 
Mentiu of that region. Here is evidence of the most conclu- 
sive kind, that Thothmes III, besides being an invincible 
leader on the field of battle, a statesman never equaled in 
Egypt, a builder of marvelously beautiful temples and monu- 
ments in Egypt and Nubia, a patron of art and letters, and 


an archeologist, was also a scientist, in fact, the foremost 
man of the then known world. 


The regnal years which appear in the above “Annals,” 
strange to say, date from the Sed-festival, 1764 B. C., when 
Het-shepsut, the daughter of Thothmes I, was placed on 
the throne as joint-regent, and completely ignore the preced- 
ing reign of Thothmes II and the sole reign of Het-shepsut. 
As the joint-reign of Mephra and Thothmes III is fixed at 
only twelve years and nine months, it is evident that this of- 
ficial dating of the Asiatic campaigns did not appear until 
several years after her death. 
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This “first campaign” in Asia was relentlessly followed 
up by Thothmes III down to the forty-second year of his 
reign and until that entire region was thoroughly subdued 
and incorporated with Egypt. Thus it may be affirmed 
without fear of successful refutation, that, when Joseph was 
selected by Thothmes III as Adon over the whole land, Egypt 
stood at the very zenith of its power. 


In the year 33, on his 9th campaign, Thothmes III, who 
advanced systematically and thoroughly, came to the land 
of Naharina (not Syria, as so many of our Egyptologists 
erroneously assume), where he set up two memorial tablets, 
one on the east side of the Euphrates and the other on the 
west side of that river. One of these tablets was placed by 
the side of the memorial tablet set up by his father, Thoth- 
mes I, about 1784 B.C. “Then the king went farther up the 
river to conquer the towns and to level to the ground the 
strong places of the king of the miserable land of Naharina.” 


There is an unfortunate break immediately after this, 
but we can glean from the context that the Mitannians ven- 
tured to make a stand, for the narrative goes on to say, that 
Thothmes III “pursued them for the distance of a mile,” 
but “not a single one of them looked behind him, for they 
were bent on flight, and sprang like the kids of the moun- 
tains.” 


We do not know how far the king penetrated into the 
riverland of Naharina, but “on his return home he came to 
the city of Ni and set up his memorial tablet in the land of 
Naharina, to show that the boundaries of Egypt had been 
extended.” 


“In the year 35, on his 10th campaign, he tells us that 
“he came to the town of Ariana. The king of Naharina had 
collected the horses, warriors and servants (of all kings and 
countries) from the extreme ends of the land. They were 
more than the sands on the sea shore, but they avoided a 
battle with the king. Then the warriors of the king en- 
countered them.” 


The Mitannians were evidently defeated, for the king 
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winds up by saying, that he “made himself master of the 
land of Naharina.”’ 


This victorious campaign brought the Egyptians into 
dangerous proximity to the neighboring country of Assyria, 
and we accordingly find the Assyrians and Babylonians at- 
tempting to establish amicable relations with Thothmes III 
by sending valuable “presents” (tribute?) to him. To judge 
from the nature of these “presents,” neither Assyria (Assur) 
nor Babylonia (Kar-duniash) was, at the time, in a very 
flourishing condition. 


As we shall see, when we come to consider the influence 
of Joseph at the Egyptian court, fraternal relations soon 
arose between Egypt and Mitanni, and it became a settled 
custom for the ruling Pharaohs to wed Mitannian princesses 
and, on the other hand, to bestow their own daughters, in 
marriage, on the kings of Mitanni. 


So far as revealed by the Tel-el-Amarna correspondence, 
Thothmes IV, who mounted the throne about five years after 
the death of Thothmes III (say about 1699 B.C.) was the 
first King of Egypt to marry a Mitannian princess (the 
daughter of Artatama, see my History, page 409), but I 
have reason to believe that he also married a Babylonian 
princess. 


Amenophis III was evidently of mixed race, but his 
peculiar features bear no resemblance whatever to the M1- 
tannian type; on the contrary, they seem to be Kassite, that 
is, Babylonian. In fact, my esteemed fellow-townsman, Col. 
Logan A. Wood, an excellent judge of the native Egyptian 
type, called my attention to this fact many, many years ago. 
The court of this magnificent monarch, the celebrated “Me- 
mnon” of the Greeks, was truly Oriental in style and, what 
is more to our purpose, his relations with Mitanni were ce- 
mented, and published to the world, by his marriage to the 
Mitannian princess Teie, the daughter of Yuea and Thuea. 
But we shall have more to say about the blue-eyed, fair- 
faced and intellectually beautiful Teie further on in this 


article. 
(To be continued.) 

















ASHTORETH 


By J. H. Davies 


STARTE or Ashtoreth, the Queen of Heaven, was 
the goddess of a cult which was distributed among 
all the nations of Asia Minor. She was the fam- 
iliar spirit of the women and was consulted as an 

oracle, and invoked for assistance by them in all their 
love affairs, whether to gain the affections of a particular 
person of the opposite sex, to fulfill their desire for matern- 
ity, or to be revenged on any of their enemies, and to carry 
out their purpose of inflicting injury upon such person. 


“A spirit bore me between the earth and heaven, and brought 
me in the visions of God to Jerusalem, to the door of the inner gate 
that looketh toward the North, where was the seat of the Image 
of Jealousy which provoketh to wrath.”—Ezekiel, VIII:3. 





The votaries of Ashtoreth did not have any statues or 
images of Ashtoreth the Goddess, but set up their ashera or 
shrines in a grove on the mountain slope, generally if the 
place had pleasant views, or beautiful scenery was visible 
from that standpoint. If a spring of water happened to 
be in such a place it was most desirable as a site, as water 
was symbolic of the fructification of the earth, and was also 
useful when they desired to pour their libations to the God- 
dess. The symbol of the Goddess was an upright stone with- 
out carving or representation of anything human, a mere 
linga or phallus, similar to the stake which the Roman agri- 
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culturists set up in their gardens to the god Priapus, symbol 
of fertilization. The only sacrifices the Goddess received 
were decorations of garlands of flowers and an occasional 
libation of water or wine. The ashera, similarly, were dec- 
orated by the women of Syria to propitiate the Lady and 
gain favors. 


“She defiled the land and committed adultery with stone and 
wood.”—Jeremiah, II1:9. 


“The children gather wood, and the fathers kindle the fire, and 
the women knead the dough to make cakes for the Queen of Heaven, 
and they pour out drink offerings unto other gods.”—Jeremiah, VII :18. 


“Thy adulteries and thy loud shoutings, thy abominations on 
the hills in the fields have I seen.”—Jeremiah, XIII :27. 


“Then did all the men who knew that their wives were burning 
incense to other gods, and all the women that stood by, a great mul- 
titude, and all the people that dwelt in the land of Egypt, in Pathros, 
answer Jeremiah, saying: ‘Respecting the word that thou has spoken 
unto us we will not hearken to thee. For of a surety we will do 
all the word that is gone forth out of our own mouth, to burn incense 
to the Queen of Heaven, and to pour out drink offerings to her, as 
we have done, and our fathers, our kings, and our princes, in the 
cities of Judah, and in the streets of Jerusalem; when we had 
plenty of food and fared well and saw no evil. But since the time 
we have left off to burn incense to the Queen of Heaven, and to pour 
out drink offerings to her, we have had a lack of everything and we 
have come to our end through the sword and famine. 


“*“And when we burnt incense to the Queen of Heaven and 
poured out drink offerings to her, was this without the consent of 
our husbands, that we did make cakes for to make her image and 
pour out drink offerings to her?’ ”—Jeremiah, XLIV :15-20. 


“Busied with lowly chores to please the prince, 
Sweeping their door stones, setting forth their flags, 
Stringing the fluted fig leaves into chains, 
New furbishing the lingam, decking now 
Yesterday’s faded arch of boughs.” 

—Return of Buddha, Light of Asia. 


Phoenicia was the principal seat of this cult, and the 
temples of Ashtoreth in Tyre and Sidon were very preten- 
tious affairs. The priestess and initiated members of the 
secret cult had to undergo a very severe probation and initia- 
tion into the mysteries of their secret rites. They fed and 
maintained a large number of white doves which were al- 
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ways flying around the temple. Semiramis of Babylon is also 
stated to have had numbers of white doves associated with 
her rites. Ione, the dove, is symbolic of the Hermetic Word, 
or communications from the Unseen World. In the temple 
there were no statues or images of the Queen of Heaven. 
Like the statue of the goddess Neith in Egypt, she was a 
mystery. The inscription on the base of the statue of Neith 
read: 


“T am all that was 
and is 

and whatever shall be. 
No mortal hath ever 
lifted my veil.” 


In the East in the temple was a large silver star, lighted 
by lamps whose light was reflected from it. This was the 
symbol of the Queen of Heaven. Astarte has by some been 
identified with the Moon, and by others by the planet Venus. 
The crescent is symbolic of either. But Venus has been from 
time immemorial admired and worshipped. It is the sacred 
Tistar star of the followers of Zarathustra. The pious Fire 
Worshipper even at the present time when she rises over 
water, unwinds the sacred string which is coiled seven times 
around his body; and as he twists it around his body recites 
a gatha or Farvardin Yasht with each coil, according to his 
desires. They celebrate the festival duly dedicated to the 
Star in the morning, as it illuminates the Eastern sky. She 
was Ishtar in Babylon, Esther and Astarte in Palestine. 
When the followers of Mithra had brought their cult into 
Asia Minor it became corrupted, and Mithra became the son 
of the Goddess under her name Mylitta, and the Assyrian 
symbol of the bee was given to her. In Greece the son of 
the Goddess became Cupid. 


It is a common saying that a woman cannot keep a 
secret, but the initiates into the mysteries of the Goddess 
have never given away anything pertaining to their ritual. 
They were practised in Greece at Eleusis, and in Rome as 
the Rites of the Bona Dea. Members of the opposite sex 
accused the Roman matrons of most heinous offences in their 
secret meetings. Czesar forebade his wife to take part in 
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them on the plea that Czesar’s wife must be above suspicion. 
They intimated that the high festivals in Tyre and Sidon 
consisted of a sacrifice to Ashtoreth by the defloration of 
maidens, and of human sacrifices. They were accused of 
purchasing youths in the slave market of Tyre. These once 
taken into the temple and having served their purpose 
were never seen alive again. The priestesses were adepts 
in the manufacture of poisons.* It was supposed these 
slaves were poisoned and the remains secretly disposed of, 
and thus they had no chance to reveal anything that hap- 
pened in the mysteries. 


“They are inflamed after the idols under every green tree; that 
slaughter the children in the valleys under the clefts of the rock.”— 
Isaiah, LVII:5. 


These votaries of the Queen of Heaven were very fond 
of display to set off their charms, as the prophet has taken 
care to mention some of them: 


“On that day will the Lord take away the beauty of their tinkling 
shoe buckles, and the hair nets and the crescent-shaped ornaments 
(round tiaras like the moon), the drops and the mufflers and the 
bracelets, the bonnets, and the foot chains,? and the head bands, and 
the tablets and the earrings, the finger rings, and nose jewels, the 
changeable suits of apparel, and the mantles, and the shawls, and the 
pockets, the mirrors and the chemisettes, and the turbans, and the 
long veils.”—Isaiah, III :18-23. 


They were addicted to using amulets and charms to 
win lovers: 


“Woe to the women that sew bolsters together for the arm- 
pits and make cushions for the head of every stature, to hunt souls, 
to slay the souls that should not die, and to keep alive the souls that 
should not live. Thus saith the Lord Eternal: Behold, I am against 
your bolsters, whereon ye hunt the souls that they may flutter in 
your net.”—Ezekiel, XIII :18-20. 


'The Roman matrons were adepts in the use of poisons and used them 
frequently when they wished to get rid of their husbands or to make away 
with an enemy. 


2In Flaubert’s novel, “Salammbo,” it is stated that the maidens wore 
anklets connected by a short chain, thus giving the maidens a mincing gait. 
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“Because they are full of witchcraft, more than the East, and are 
soothsayers, like the Philistines, and with the children of strangers 
they unite themselves.”—lsaiah, II:6. 


“Bear then the canopy of your chief idol, and the figure of your 


images. The star of your god which ye have made for yourselves.”— 
Amos, V :26. 


The cults of Ashtoreth and Moloch were encouraged 
by the Phoenician nobles as a matter of policy. Holding in 
subjection an enormous number of slaves acquired from all 
. nations, they were able to control them by tolerating the 
lustfulness of the sexes, as love affairs kept them from more 
dangerous designs. The cult of Moloch kept the more intelli- 
gent and more ambitious ones in awe. Taking pattern by 
the methods of the negro races, the priests as witchfinders 
selected the dangerous ones as sacrifices to the God by fire, 
and a slave never knew when he might be selected. 


The Phoenicians had occupied Palestine for a very long 
time: 


“Is this your fate, ye of the joyous city; she whose antiquity is 
of ancient days? Who hath resolved this against Tyre, the crown- 
ing city whose merchants are princes, whose traders are the hon- 
orable of the earth?”—lIsaiah, XXIII:7-8. 


Before the Phoenicians had arrived in Palestine, Asia 
Minor was occupied by the Hittites or Khita, a people from 
Chittim or Cathay (China), who brought goods by the long 
caravan route to the shores of the Mediterranean Sea, they 
brought also the tong system of doing business. Their man- 
darins or kings were powerful enough to conquer Egypt, 
and impose their rule on that country for a while. Abraham 
in his day had to purchase the Cave at Machpelah from 
Ephron, a Hittite. Later than these came a seafaring race 
from Ni Phon or Nippon. Sailing from Ni Phon or the Isles 
of Chittim, they landed their goods in the Persian Gulf. 
Their chief entrepot was the Island of Ormuzd. The goods 
were transferred to smaller craft which carried them up 
the Euphrates and Tigris to Babylon and Mesopotamia, 
thence by caravan to Tyre and Sidon. This maritime race 
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became commercially very powerful, and their tong extended 
its influence all over the known world. They exploited the 
tin, copper, and iron mines of Britain and Spain, and sold 
slaves to work these mines. 


This tong was the greatest clearing house and commer- 
cial agency that the world has ever seen. These Phoenician 
nobles were very exclusive, and no one could be a member 
of the tong unless he was of their own race. No slaves, nor 
cripple, nor person of shady reputation could be admitted. 
The priests of Moloch and of Ashteroth were the tools by 
which they ruled, and the tong used them ruthlessly. Refer- 
ence to this tong is found in Jeremiah, LITI:19, 24. 


King Solomon was the son of a Hittite woman and was 
by blood eligible to become one of the members of the tong 
and also to partake of the commercial ventures they were 
embarked in. King David was not, and when Jehosaphat 
and the Son of Ahab tried to send an expedition beyond the 
Pillars of Hercules their ships were driven ashore and 
wrecked. 
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ANCIENT SCANDINAVIAN MYSTICISM 
By C. H. A. Bjerregaard 


CHAPTER II. 


‘ , oor I speak about the ancient Scandinavians, or 

as I prefer, the Nordic Race, and their mysticism, 

it must constantly be borne in mind that the talk 

is about the people from the preglacial, interglacial 

and postglacial periods of the North. No distinction can 

be made by means of chronology, and reference is made to 

people on all stages of culture—if culture it can be called, 
in the modern sense. 


I am speaking about people who, in some regions, were 
of great native strength and able to chase the wild beasts 
and conquer them by clubs and stones, but who knew nothing 
about agriculture. I am also speaking about people of other 
regions, perhaps contemporary, who perhaps, at the same 
time did know something about agriculture and perhaps had 
invented rude huts and dwellings. That such vast differ- 
ences could exist inside of the same race was possible, be- 
cause the various groups of the Nordic Race were separated 
from each other by long time and space intervals. 


Nothing definite can be said about the exact location 
where any of these people of the Nordic Race lived, except 
this, that it was on the northern parts of the globe. Neither 
do we know anything definite as to when and where those 
various people lived directly of the fruit and animal products 
of the earth, or when and where they first discovered fire 
and its uses, and bodily coverings, like those we call clothing. 
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It is still a mystery when the state we call civilization 
began by family life and the paternal rearing of children, or 
when that which we call property and its accumulation, 
began. 


Many or some of these forms of life may have been 
contemporary or closely related both as to time and place, 
or they may have been separated by thousands of years and 
by vast stretches of ice. 


For the purpose of these papers it is not necessary to 
answer these questions. The main point is that the people 
were of one and the same race—the Nordic Race, which, 
through longer or shorter periods of time, on one place or 
another, developed the ideas with which I deal in these 
papers. 


As an answer to the very pertinent question of how I 
know with any degree of certainty about those people and 
their ideas, I will explain my method. My statements and 
interpretations are arrived at by reasoning backward from 
received traditions and monumental artfragments. I also 
draw, what I call legitimate psychological conclusions about 
the ancient people of the North, from the mental and moral 
characteristics of the later day Nordic Race. A race so 
distinctly marked as the Nordic preserves its dynamic energy 
throughout its whole existence and we may know that race 
very intimately by interpreting it. 


My work is an interpretation. The mysticism of the 
Ancient Scandinavians as represented in their mythology, 
for instance, is their interpretation of themselves. If we 
can interpret the one, we know the other also. It is such 
an interpretation that I have attempted. 


I urge the study and contemplation of the most remote 
ages of the Nordic Races as well as many features of their 
later life, because such a study and contemplation has great 
liberating power. But to be partakers of this power of 
freedom and original energy, we must avoid the academic 
routine methods, even its liguistic axioms, no matter how 
honored they may be by the academics. We must study by 
other methods. 
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We cannot understand nor profit by mankind’s original 
emotions and dynamic energies except by descending into 
our Own emotions and intense longings and activities and 
finding the correspondences. We cannot directly or with- 
out that medium live by other people’s emotions and 
thoughts. It is therefore desirable that we should come into 
a living relationship with the emotions of the ancient peo- 
ple, otherwise we cannot consciously carry on the life lived 
before, and of which we are a continuation. It is necessary 
that we descend to our own individual root and there find 
how we correspond. It is difficult, but 1t must be done be- 
cause Modern Civilization, be its other values whatever they 
are, ruins personal originality and bars all roads to the 
spiritual life. 


The ancient Chinese, about whom I have spoken and 
written elsewhere, lived in that purity called Wu Wei, 
which made them happy. Those ancient people of Highasia 
often called Parsees or Fire Worshippers, also lived that 
unmixed mental, moral and spiritual life, which enabled them 
to see Nature with a clear-sighted eye and to hear the Great 
Mother’s call with an ear attuned to her music, and none 
of them had civilization in the modern sense. 


The Nordic Races also lived in communion with their 
own souls and the Great Soul. This is evident from the 
imagery of their mythological systems, and their personal 
culture, a culture which has survived and is dominant in 
the North, today, because of its intrinsic value, its thorough 
harmony with Nature and mankind’s best wishes and en- 
deavor. 


I urge the study of these ancient people! The study and 
contemplation I recommend must, of course, not lead to 
copying or any kind of imitation. It must awaken today 
the Nordic genius in the descendants of the Nordic races, 
wherever they are. It must cause comparisons between the 
Nordic ideals and those of today—if it can be said that today 
has any ideals. 


A contemplation of the Nordic thoughts and poetry, I 
assert, is bound to create new culture and civilization, and 
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will show how inadequate, for true soul life, is the modern 
School, State, and Church. 


The Nordic people were Nature-people, par excellence. 
They lived in communion with Nature, especially where the 
sun reveals her mysteries. They were certainly not scien- 
tists in the modern sense, but they know more than books 
ever can tell. Being forest people and sea people, they knew 
the animus of the forest, the sea, the wild life; and that life 
explains the meaning of that which we commonly call Nordic 
Mythology and Archeology. It explains their culture and 
spiritual life. It is their poetry, their art, overflowing with 
original nature-feeling in each individual poet; sixty-seven 
of whom are known by name. 


To live in houses was unnatural to the original Nordics. 
They used houses for storage and for defences, but not for 
domiciles. As late in history as the Vikings, it was a boast 
never to have slept under “smoky rafters.” 


This statement is shocking, perhaps. It is difficult for 
modern man to comprehend. For moderns, such a life as 
habitually not to live under a roof, or circumscribed by a 
house, means savagery, or at least a barbarian condition, a 
state utterly devoid of culture. But the moderns who rea- 
son thus are wrong. 


A state of culture, however different from that of the 
moderns, is quite possible without houses and the life con- 
ditioned by houses. In fact, be the value of house-life what- 
ever it may be, something like a life more or less in the 
Open is necessary for the understanding of life’s mysteries. 
Such is the testimony of all the past ages which have been 
concerned with culture and civilization. Life in the Open 
comes first, then comes the house-life. The house-life is a 
reaction, and no more. It has no reality in it. It is only 
restraint and a retirement from life. It fears Nature and 
hides. This can easily be seen and understood by all, if they 
will consider what happens when Death carries them off. 
Death certainly takes away the house and all its fancied 
values, and we are in the Open, in more senses than one. 
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Let us face the facts and learn to live in the Open, as 
much as is possible. We cannot realize our own spiritual 
life apart from or without love of Nature. 

Maybe the Environment moulded the Nordic mind and 
gave it its stormy impulses, its restless striving onward and 
onward. Great Nature is, as the poet (R. H. Gilder) sings: 


* * * “an army gay, 

Resistless, marching on its way; 

It doth not rest; it doth not wait; 

By night and day it sweepeth by— 

I know not whence it comes, nor where 
It goes. For me it doth not care—” 


And such was Great Nature in the North in ancient times 
when She formed the Nordic Race. The Nordic Race was 
then, and is now, but in a lesser degree, like its country. 
The country was the soul of the race, its gods, its life. The 
countries of the North, perhaps more than any other coun- 
tries, are still evident in the people’s instinct. Only the land- 
scapes have changed. 


Where that ancient instinct now has gone to sleep, 
the people of the North are dead or dying. Mother Nature 
has no use for them. 


No Romanticism 

And here I must enter a warning against attributing 
to the Nordics anything like “Love of Nature” as known 
today. The Nordics most certainly conceived of an active 
life in the natural world and all its parts, but to them Nature 
did not breathe, enjoy and love. They felt no personal af- 
fection for it, nor expected any such from the side of Nature. 
They thought more of Man. 


The descriptions of Nature, which we find in the Eddas 
and Sagas, is Nature as she appeared to the Nordic senses 
and on the outside. The descriptions are accurate and pen- 
ciled with extraordinary skill. They are full of intellectual 
variety and beauty, but they are not emotional. And the 
reason is, as already stated, that the Nordics did not know 
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Nature as a living Being, like some of us do in these modern 
days. 


Nordic story-telling did not deal with nature-scenery, 
but with records of humanity, human pathos and joy. The 
Nordic mind and heart can be heard speaking in the forty- 
seventh stanza of the Havamal, for example: 


“T once was young. 

I was journeying alone 
And lost my way. 

Rich I thought myself, 
When I met another; 
Man is the joy of man.” 


A modern lover of Nature would not be frightened by 
the loss of way, but would enjoy to be alone; nor think him- 
self rich by meeting a man, because of the company thus 
gained. Nay, the modern lover of nature realizes, with 
Wordsworth, that man “is too much with us; late and soon. 
Getting and spending, we lay waste and powers; little we 
see in Nature that is ours.” Though the Nordics were Nature- 
Mystics, they loved Man also, and Man is the subject of all 
their literature. 


The Ygdrasil System. 


In my first paper, I explained that I divided my subject 
into three main sections. In the first I spoke about the 
Ginungagap system, that is to say, about the cosmogony of 


the ancient Scandinavians, or as I preferred to say, the 
Nordic Race. 


In this present paper, I will speak mainly about the 
Yegdrasil system; that is to say, the Nordic view of the 
world under the image of a tree, a World-tree. 


There is no direct relationship between the two systems. 
The one is not the outbirth of the other. The Ygdrasil sys- 
tem, however, has preserved a few conceptions from the 
former, but they play no important part, except the Nifle- 
heim idea, but that is prominent. 
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About Trees. 


It is hardly necessary to sing the praises of trees and 
forests. They were man’s first temples, and emblems of 
spirituality. How could it be otherwise? They stretch 
their arms towards the light; no animal does it. They can- 
not exist without light and the sun. 


Dead indeed is that man’s soul whose heart is not 
quickened in the forest solitudes and whose mind is not 
moved to reverence by the woods’ mystic silence. 


The Sequoias may be called Nature’s masterpieces; 
they grew before Abraham, and were a thousand years old 
when David slew Goliath. The Ygdrasil is far older. John 
Muir could not have counted its rings, had he had a chance, 
and Cheop’s pyramid does not hold a number of stones 
equal to its age. The Ygdrasil is an eternal tree. It has 
neither beginning nor end. 


Trees are favorite symbols of the rising, the spiritual 
life, in many ancient religions, philosophies and cosmogonies. 
As late as Plato, we hear about trees as symbols. He com- 
pares man to trees. Throughout Asia where cone-bearing 
trees are common, these are used as signs of fruitfulness 
and the immortal life. They are loved because they sug- 
gest something of the zeal and fire of life; they are ever- 
green, resinous, and stand straight. Like all trees, but 
nevertheless, in a special manner, these trees are better sym- 
bols upon the enduring life, than rock. To be likened to a 
rock is to be characterized as a helpless prey of the elements; 
but to be said to be a tree, means to have the principle of 
life and self-growth within. St. Peter, and the Church 
founded upon him, mean instability and deception, but the 
Sage, withdrawing to the jungle, reveals life. 


The endless mazes of vast forests hold the awe of the 
supernatural; they are richer than any book and they hold 
the truth, not as Peter, a person, but because their over- 
powering vegetation proclaims the living God. Read in this 
way, the passage in the Gospel of Matthew (16:15-18), re- 
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veals atruth. But as commonly read that passage has been 
the foundation for one of the most grievous errors mankind 
has suffered under. 


It was not strange or unique for the northern people 
to use the tree as a symbol. Being fixed to a definite space 
and place, invariably rising toward the light and the sun, 
makes the tree a type of spiritual life. Growing from some- 
thing small to something large and changing its life most 
intelligently to fit the seasons, it suggests spiritual uplift. 
The tree seems to speak to man and bring him messages 
by means of the wind; being dead, the tree does not deny 
man its help; it makes a home for him; it nourishes his fire 
and his hearth; it gives him substantial help to his arms and 
weapons; for short, lends him for his uses all it has built up 
through its existence. All this the tree does and lives its 
life without man’s help, ye! it is now a settled question, that 
without the tree and the plant kingdom, man could not 
live. All this is correspondential. 


There is still another reason for trees being considered 
symbolical of human life. In the organic world carbon is the 
type of truth. Organic bodies depend upon carbon, not on 
earth, stone or metal. Like truth, carbon is indestructible, 
odorless and tasteless. It cannot be acted upon by acid or 
other reagents or solvents. Pure carbon is called diamond. 
In combinations, carbon gives the world heat, light and 
beauty. The known compounds of carbon are numbered 
by ten thousands, while the possible carbon compounds are 
almost innumerable. 


Is it not so also with truth? Apply this to the Ygdra- 
sil conception and it can be seen that that tree was the 


Nordic conception of Law, Form, Truth, Plan, and Method 
of Existence. 


The Ygdrasil system centers on a tree, the Ash, or as 
I may say, on an organic idea; and the Ginungagap system 
on an inorganic one. For that reason the Ygdrasil system 
must have arisen, it seems, in a more genial climate than the 
other, and among people in a happier frame of mind. 
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The Ash. 


The Ash is found in the tertiary formations and reached 
at that time as far up as Greenland. It was originally in 
Denmark and is found in the moats. In Norway it reaches 
up as far as 63 degrees. It is often found in Russia. About 
thirty-nine species are known and they are all ornamental. 
There may be a mystic connection between the Ash and the 
Olive; they belong to the same botanical family. 


That the Nordics should choose the Ash as the symbol 
of life is characteristic. That tree strongly suggests the 
contrast there naturally is between life as a phenomenon and 
its surroundings in an unfriendly and barbarous nature. 
The Ash is very late in putting forth its leaves; it fears the 
chill rains of the spring, and it drops them long before the 
other trees. Like life it is very sensitive and only unfolds 
fully and truly under favorable conditions. 


Life, when profundly manifested, is simple, and there- 
fore so entrancing. Similarly the Ash’s blossoms are poly- 
game and formed upon a most simple and primitive type. 
They reveal Nature’s economy and show how Nature can 


accomplish her purposes without any show of color or noise 
of shapes. 


The branch of an Ash is elastic, tough, durable, and has 
a masculine character. It is born in the embrace of the 
flower and the wind, long before the insects awaken from 
their winter sleep to help the other trees and herbs. Even 
before the leaves come out, the flowers have been fructified. 
So careful is Mother Nature about children. 


The roots of the Ash tree do not strike deep into the 
soil; they spread widely, a little below the surface. Such 
is life. It spreads quickly and rapidly and exhausts its 
soil. Its inherent strength and profundity lie in move- 
ment. And the Nordic people had divined this mystery! . 


The Nordics did not picture life and their view of life 
by means of Evergreens, which we might think ought to 
have been their emblem, since pines and firs form the pre- 
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vailing vegetation. Nay, they saw that life really unfolds 
itself very quickly and only for a very short time, short as 
the northern summer—ye! even only ina moment. For this 
reason also they only killed an animal after it had propa- 
gated its species. They demanded that it should know life 
before it passed out of it. 


The Ygdrasil. 
This is what is said in the Eddas about the Ygdrasil:’ 


In the Elder Edda the Vola sings: “I remember nine 
trees (and) the great central tree when yet the soil con- 
cealed it.” And again: “I see the Ash, called Ygdrasil, 
standing proudly erect; laved with limpid water. Thence 
come the dews in the valleys. The tree is ever green, stand- 
ing over the Urd’s fountain. 


“From the hall under the roots of the Ash come three 
maidens, who know much. Urd is the name of the one, 
Verdande of the other, and the third is named Skuld; they 
write on tablets. They gave the world laws; they pro- 
nounced man’s fate and gave generations life. 


“T know that Odin’s eye lies hidden at the bottom of 
that fountain where Mimer drains the mead at sunrise; it 
is the pledge, Odin, Valfather, gave. Understand ye? 


‘“Heimdal’s horn now is hidden under the Ash, which 
proudly lifts up itself toward the sky, and I see a river fall 
with thunderous noise from Valfather’s pledge.” 


In describing the coming Ragnarock, the Vola sees “the 
Yegdrasil tremble and sigh.” | 


In the Grimnismal we are told “the Ash has three 
roots and they spread out to three sides. Under one re- 
sides Hela; under another lives the Rime-Thursar, and Ma- 
naheim is under the third. A squirrel, Ratatosk, runs about 
on the branches of the Ash. He brings down messages from 





*—_My translations from the Elder Edda are made from F. Winkel Horn’s 
Danish translation (published in Copenhagen, 1869), who follows the edition 
of Grundtvig. No scholar will refuse to acknowledge these specialists in 
Nordic philology. 
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the Eagle, and word to Nidhug. Four deer eat of the 
leaves (of the tree). The name of one is Daain; the others 
are called Dvalin, Dunor and Durathroer. There are more 
worms under the Ash than anybody can imagine.” * * * 
“The Ygdrasil Ash is the best of all trees.” 


The Younger Edda’ is more explicit than the Elder Edda. 


In Gylfeginning, or the “Beguiling of Gylfi,” is told the 
following: 


Then said Gangleri: “Where is the chief abode or the 
Holy Place of the gods?” 


Harr answered: “That is at the Ash of Ygdrasil; there 
the gods must give judgment every day.” 


Then Gangleri asked: “What is to be said concerning 
that plan?” 


Then said Harr: “The Ash is the greatest of all trees, 
and the best; its limbs spread out over all the world and 
stand above Heaven. Three roots of the tree uphold it and 
stand exceedingly broad; one is among the Asas; another 
among the Rime-Giants, in that place where aforetime was 
the Yawning Void; the third stands over Niflheim, and 
under that root is Huergelmer, and Nidhug gnaws the 
root from below. But under that root which turns toward 
the Rime-Giants is Mimer’s well, wherein wisdom and un- 
derstanding are stored; and he is called Mimer who keeps 
the well. He is full of ancient lore, since he drinks of the 
well from the Gialder-Horn. Thither came Allfather and 
craved one drink of the well; but he got it not until he had 
laid his eye in pledge.” * * * “The third root of the 
Ash stands in Heaven; and under that root is the well which 
is very holy, that is called “The Well of Urd;’ there the 
gods hold their tribunal. Each day the Asas ride thither 
up over Bifrost, which is also called the Asas’ Bridge.” The 
gods ride, but “Thor walks to the judgment, and wades 
those rivers which are called thus: 


2_-These quotations are taken from the translations of A. G. Brodeur, and 
published by the American-Scandinavian Foundation, New York 1916. 
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““Kormt and Ormt and the Kerlaags twain 
Them shall Thor wade 

Every day when he goes to doom 

At Ash Ygdrasil, 

For the Asas’ Bridge burns all with flame 
And the holy waters howl.’ ” 


Then said Gangleri: “Does fire burn over Bifrost?” 


Harr replied: “That which thou seest to be red in the 
bow is burning fire; the Hell-Giants might go up to heaven, 
if passage on Bifrost were open to all those who would cross. 


“There are many fair places in heaven, and over every- 
thing there is kept a god-like watch. 


“A hall stands there, fair, under the Ash by the well, 
and out of that hall come three maids, who are called thus: 
‘Urd’ (The Past), ‘Verdande’ (The Present), ‘Skuld’ (The 
Future); these maids determine the periods of men’s lives; 
we call them Norns. But there are many Norns; those who 
come to each child that is born, to appoint his life; these 
are of the race of the gods; the second are of the Elf-people; 
and the third are of the kindred of the Dwarves, as it is said: 


‘é 


‘Most sundered in birth, I say the Norns are; 
They claim no common kin. 

Some are of Asa-kin, some are of Elf-kin; 
Some are Dwarvin daughters.’ ” 


Then said Gangleri: “Ifthe Norns determine the weirds 
of man, then they apportion exceeding unevenly, seeing that 
some have a pleasant and luxurious life, but others have 


little worldly goods or fame; some have long life, others 
short.” 


Harr said: “Good Norns and of honorable race appoint 
good life; but those men that suffer evil fortunes are gov- 
erned by evil Norns.” 


Then said Gangleri: “What more mighty wonders are 
to be told of the Ashe” 


Harr replied: “Much is to be told of it. An Eagle sits 
in the limbs of the Ash, and he has understanding of many 
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a thing; and between his eyes sits the hawk that is called 
Vedrfalins. The squirrel, called Ratatosk, runs up and down 
the length of the Ash, bearing envious words between the 
eagle and Nidhug; and four deer run in the limbs of the 
Ash and bite the leaves. They are called Dainn, Dvalinn, 
Duneyrr, and Durantnor. Moreover, so many serpents are 
in Hvergelmer with Nidhug, that no tongue can tell them, 
as is said: 


“Ash Yegdrasil suffers anguish 
More than men know of; 

The stag bites above on the side it 
And Nidhug gnaws from below.’ 


And it is further said: 


““More serpents lie under Ygdrasil’s stock 
Than every unwise ape can think. 

Goinn and Moinn (they are Grafvitnir’s sons), 
Grabakr and Grafvolludr, 

Ofnir and Svafnir, I think shall 


Tear the trunk’s twigs.’ 


“It is further said that these Norns who dwell by the 
well of Urd take water of the well every day, and with it 
that clay which lies about the well, and sprinkles it over 
the Ash, to the end that its limbs shall not wither nor rot; 
for that water is so holy that all things which come there- 
into becomes as white as the film which lies within the egg- 
shell, as is said: 

““T know an Ash standing called Ygdrasil, 
A high tree sprinkled with snow-white clay; 
Thence come the dews in the dale that fall, 

It stands ever green above the Urd’s Well.’ 


That dew which falls from it onto the earth is called by 
men honey-dew, and thereon are bees nourished. Two fowls 
are fed in Urd’s well; they are called Swans, and from those 
fowls has come the race of birds which is so called.” 


From here on the narrative tells about the various 
worlds and abodes of gods, elves and giants. Of this more 
in the following. So also a full exposition about the details 
told about the Ash. 
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Hela’s Kingdom 


In concluding this paper I will give a specimen of Nordic 
image-making power and thus illustrate what I intimated 
in the beginning, that the Nordic mind was intensely poetic 
and that its poetry was philosophic. 


Because the subject of my illustration is gruesome, it 
should not be inferred that all northern poetry is like it. I 
shall in the future give illustrations revealing charming 
lyrical scenes. 


In defense of the gruesome of the following I will 
simply remark. 


Say what we may against darkness, mists, shadows, it 
remains a fact that without these negatives there would be 
no positives. It is the shadow which makes the landscapes, 
its meadows, rocks and lights. It is the shadow, be it sinister 
or melancholy, which gives the power to the portrait. It is 
the shadow that warrants the temple and the altar. If 
there were no Shadows in the chasm, it would be merely 
a cleft and uninteresting. If there were no concealment 
in dresses, they would be without charms. A closed door is 
more interesting than an open one. A musical No! en- 
trances, a forced Yes! carries death and no romance. 


The gods of light are often commonplace. The doemonic 
powers are always powerful and seductive. Asa-Thor never 
went for adventures among the gods; he sought the giants, 
the Thursars and demons. Compared to Loke, Thor looks 
like a policeman, and Odin appears often like an old woman 
running round asking news. Among the Asa-gods there 
are none as interesting as the giant Norns, who spin out 
all the mysteries of life and existence. There is not a Vola 
among the gods, full of wild, weird and prophetic tales. 
They are too stately, orderly, commonplace and conservative 
to feel the thrill of anarchic primitivity. 


The Downfall of the gods is full of dramatic power and 
excitement, but no description of Valhalla has color, dash 
or vigor. Valhalla is glorious, but it fades in its own glory. 
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The subject of the tale is Hermod’s journey to the sub- 
terranean world, to Hela’s kingdom, in an endeavor to bring 
Balder back to the gods and men. 


On QOdin’s horse, Sleipner, he rides over the Gyaller 
bridge, the bridge of falsities and betrayals, and on the other 
end of it he meets Modgude, the guardian of the bridge. 


Modgude is a barren maid. She is without a single pas- 
sion; she is stern necessity. When the traveler sees her, he 
is filled with horror, yet feels bound to go onward. Never 
did anyone return from the dreadful charms of Modgude. 
When the traveler comes near enough to her, she whispers 
in his ear: “It is at an end—when death is, thou art not; 
when thou art, death is not.” * * * “Pass on!” 


Who is this virgin? What does she represent? She 
is that grave, serious and earnest thought, which rises with- 
in the traveler to the world yonder; the thought of a radical 
change to come! A change greater and of more import to 
him than any heretofore experienced; the thought that ac- 
tuality is passing away and that he is to be left alone, alone 
with himself and judgment to come. 


However dreadful the meeting may be, the traveler is 
bound to proceed; he cannot return, he must pass her and 
give his name and his parentage and the object of his jour- 
ney. No one coming to her dare hide the truth; it would 
be useless, too, for she knows him. 


Hermod rode nine days and nine nights through val- 
leys, so deep and dark that he could not discern anything 
till he came to the river Gjol, a poisonous river from Nifl- 
heim. He startled Modgude when he rode in upon the bridge, 
and she remarked that the day before fire fylkes (great 
bands) of dead men had ridden over the bridge, and that 
they had not shaken it as much as he alone had done. She 
said also that he had not the complexion of the dead upon 
him and asked what he wanted. He tells her, and is allowed 


to pass. She points the way downward and toward the 
north. 
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This is an expression of the main character of the 
Norsemen, and his indomitable belief in freedom and in 
Self! I believe that this ride of Hermod to Hela’s kingdom 
expresses the bold conviction of the Northmen that by an 
energetic volition it is possible to conquer death. 


We have another illustration of the same thought in 
Thor’s riding to Hela, though his approach was very dif- 
ficult. The tale is “at every single step Thor and his men 
took forward, it was as if they slided two steps backward.” 
Though Modgude cries out tothem: “Return, return, never 
before came such host here.” Though Thor at last recog- 
nized his foolishness and cried out: “It smells of death 
here.” * * * “No wind is here.” * * * “Here is 
no sound but that of groaning.” His coming here and Hela’s 
request: “Leave me, Thor, I beg thee, thy freshness and 
vigor blind me,” all points to a belief in the immortality of 
will and the possibility of mastering death. 


Need I call to your mind the classical parallel stories: 
Orpheus and Eurodice, Amor and Psyche, and the Christian 
tale of Christ’s descent to Hades and his resurrection? The 
stories deal with the same thought. 


Hermod proceeded on his mission. At last he came to 
the barred gates of Hel. Here he alighted, girthed his sad- 
dle tighter and remounted, clapped both spurs into the sides 
of his horse, and cleared the gate by a tremendous leap 
without even touching it. Hermod then rode on to the pal- 
ace, where he found his brother Balder occupying the most 
distinguished seat in the hall, and Hermod passed the night 
in his company. 


The description of Hela’s kingdom is not an inviting one 
to a blooming youth, fresh from the earth. Hersun, the light 
of the shadow kingdom of nothingness, is called “Icy Cold,” 
her table “Starvation,” and her waiters are named “Slow- 
ness” and “Delay.” Her knife bites like “Hunger,” and 
her bed is “Sickness.” On her threshold “Deceit” stands 
guard. Her carpets are indeed “Brilliant Misery.” Her 
dogs rush with “ferocity” against the newcomer. She, her- 
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self, the Queen of the Mists, is described as a bluish, cloudy 
something, who noiselessly sweeps around; yet awfully 
strong and determined. Yea! even the terror of the gods. 
She is always the same, without Past and Future, and as 
such she falls over to the miserable wretch who has dis- 
honored himself while in the world, and to him there is to 
be no future, no remembrances of the past, nothing is given 
him but the ever-abiding Present, which to him is full of 
emptiness—an emptiness of enormous weight. 


Next morning Hermod besought Hela to let Balder ride 
home with him, assuring her that nothing but lamentations 
were to be heard among the gods. Hela answered that it 
should now be tried whether Balder was so beloved as he 
was said to be. 


“Tf therefore,” she added, “all things in the world both 
living and lifeless, weep for him, then he shall return to the 
Asas, but if any one thing speak against him or refuses to 
weep, he shall be kept by Hela.” 


The one who refused was the giantess Thok (probably 
Loke). Balder remained. 


One can hardly suppress a smile at this Nordic humor 
of giving Balder a distinguished seat in Hel. And the Nordic 
mental strength is fully revealed when we hear that Hermod, 
this living and bold man, spent the night with Balder in 
Hel. Surely Hel was no reality to the Nordic mind; it was 
an illusion. Hel only became a reality when all things living 
as well as lifeless failed to weep for Balder. If all things, liv- 
ing as well as lifeless, had united in one thought, on one will 
and determination, Hel could not have held Balder. 


WC 





























POPULAR THEOSOPHY 


By Eduard Herrmann 
CHAPTER X. 


THE DEVELOPMENT OF MAN— 
THE FIFTH FOOT-RACE. 


E have mentioned before that the development of 

\ \ a heavenly body takes place in seven rounds, in 

other words, that the vital wave circles seven times 

around a heavenly body, in periods of enormous 

duration, with each circle considerably furthering the de- 

velopment of the living beings on it. Not until this is com- 

pleted has the planet in question fulfilled its destiny, and 

from that time forth it begins to die away like our moon. 

The earth is at present in its fourth round. That round 

has already developed four great root-races. We belong 

to the fifth, which is, however, by no means completed; it 

still requires a long period of growth before it will be cap- 
able of producing the sixth root-race. 


Before elucidating this question in detail, let us cast 
a glance at the animal kingdom, and see what the Secret 
Doctrine tells us in this connection. 


The latter is certainly not in accord with the Darwinian 
theory of descent, for it asserts that in the present, the 
fourth, round man appeared upon earth before the other 
mammals, and calls attention to the fact that in the first 
two chapters of the biblical story of the creation, the same 
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order of evolution can be found, if they are rightly inter- 
preted in their esoteric sense: “Chapter I contains the 
history of the first rounds. Animals, whales, and fowls of 
the air are created before the androgyne Adam. In Chapter 
II, Adam, the sexless, comes first and the animals only ap- 
pear after him. Even the state of mental torpor and uncon- 
sciousness of the first two races and of the first half of the 
third race, is symbolized by the deep sleep of Adam. It is 
the dreamless sleep of mental inaction, the slumber of the 
soul and mind which is meant by that sleep.” 


The Puranas, the Chaldean and Egyptian fragments and 
also the Chinese traditions, all show an agreement as to the 
process and order of evolution, with the Secret Doctrine. 


The Secret Doctrine does not deny that the Monad, that 
is, the eternal, immortal part of man, has in previous 
periods of evolution passed through the mineral, vegetable 
and animal kingdoms, and hence, that it could have had no 
human form, as we know it, in the third round. (S. D. IL., 
page 196): “It is correct to say that Man of this Manvan- 
tara, that is, of the three preceding rounds, has passed 
through all the kingdoms of nature. That he was a stone, 
a plant, an animal. But these stones, plants and animals 
were the prototypes, the filmy presentments of those of the 
Fourth Round; and even those at the beginning of the 
Fourth Round were the astral shadows, as the Occultists 
express it, of the present stones, plants and animals. And 
finally, neither the forms nor genera of either man, animal 
or plant were what they became later.” 


The Secret Doctrine therefore asserts not only that 
man, before becoming such, possessed a less perfect body, 
resembling that of animals, but also that before being an 
animal he was a plant. Thus it goes farther than do our 
anthropologists, who triumphantly point to the fact that 
“the development of the embryo is a small-scale reproduc- 
tion of the history of the race; inasmuch as the human em- 
bryo is first a simple cell, then becomes something resembl- 
ing a plant with three or four little leaves, then a tadpole 
with gills, then a mammal with a tail, and finally a biped” 
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(Lefévre, “La Philosophie,” page 484)—all this, however, 
without explaining how the embryo happens to resemble 
a plant with leaves. 


Our philosophy maintains that in man lies hidden the 
type of every form and of every being, because he is the 
microcosm in the macrocosm, the universe on a small scale. 
So if the human embryo shows an animal-like shape at a 
certain stage, as is proven to be the case by modern em- 
bryology, we must not infer a descent from simian ancestry, 
but must conclude that the monad, untold ages back, was not 
sufficiently advanced in its development to be able to make 
use of the human body as a covering, but that the human 
more nearly resembled the animal body. 


Regarding the Darwinian theory of descent, the Secret 
Doctrine says that the ancestors of the man-like apes were 
directly descended from men of the third root-race, who, 
through lack of intelligence and soul, committed the sin 
of mating with large female animals, and thus created a 
race of monsters, of “crooked, red-haired giants, who walked 
on all fours and were dumb.” The beings just described 
were what anthropologists would call the “missing link ;” 
and the now extinct Tasmanians, as well as some other 
Australian tribes and the inhabitants of Andaman Islands 
are said to be descendants of that half-human race. 


Thus we see that the Secret Doctrine, though agreeing 
with Darwin in assigning a common ancestor to man and 
ape, must unfortunately specify man as this ancestor. Mod- 
ern naturalists do not consider this theory by any means 
impossible; thus, de Quatrefages thinks it much more likely 
that the apes should be descended from man than that both 


types should have had a fantastic, nowhere traceable, com- 
mon ancestor. 


But we will return to our own fifth root-race, and re- 
view in outline its development. 


The most important branch are the Aryans, or Aryan 
Asiatics, among whom lies our own origin. The cradle of the 
earliest Aryans was in Central Asia; thence they dispersed 
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over the earth, and spread their civilization and intellectual 
development. The Indo-Aryans knew how to utilize the 
material acquisitions of the Atlanteans in connection with 
the intellectual knowledge of their ancestors, the third root- 
race; and they founded, in consequence, a civilization in an- 
cient India which has as yet not been equalled and whose true 
significance has but lately begun to dawn on us. To it we 
owe, among other things, the music and poetry of our race; 
these arts appeared first among those Aryans who wandered 
northward and who experienced for the first time great 
disappointments, hardships and suffering; music and poetry 
became their mode of expressing the consuming yearning 
for their lost home. 


“Of the various branches of the Aryan race it is not our 
purpose to speak here, but only of that larger and more im- 
portant family which made the glory of India, and whose 
representatives still people that country. The early Indian 
settlers were the flower of the Aryan race; they reached 
a pitch of civilization which has not been equalled and of 
whose true greatness the first glimpses are but just bursting 
upon the world. These Aryans were the embodiment of the 
highest development recorded on this planet. And when all 
the proof on this point is given to the world, the true sig- 
nificance of the philosophy dimly outlined by the custodians 
of Ancient Wisdom under the guise of Theosophy will be 
properly apprehended.”—Man: “Fragments of Forgotten 
History,” page 93. 


The fifth root-race has already existed as such for about 
a million years. Of the seven sub-races which each root- 
race develops, five have so far appeared, so that we are now 
in the fifth sub-race of the fifth root-race. The first sub- 
races of the latter must have come in touch with the Atlant- 
eans and were undoubtedly influenced by these in their de- 
velopment. In considering the doctrine of the various races, 
one must not imagine one race to follow immediately upon 
the other; rather is it with the races as it is with men. They 
come into being, develop, grow old and die, while at the 
same time other races—other men—are passing through the 
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same stages. Hence, it must not seem strange that the an- 
cient Atlantean race, the fourth, or at least its last remaind- 
er, should have been able to mix with the Aryan element, 
eleven thousand years ago. The formation of a new race is 
taking place under our very eyes in America; and the chief 
reason for the extraordinary busy, youthful activity, which 
reigns here is to be found in the strong mixture of peoples 
and nations. 


In the last three hundred years, the root of the sixth 
sub-race of the fifth root-race has been forming in America; 
a few centuries later the pioneers, and later still the entire 
sixth sub-race with all its peculiar characteristics will de- 
velop. After some 25,000 years, the time will come for the 
preparations of the seventh sub-race, and when in turn, 
it shall have run its course, our fifth Aryan root-race will 
perish through frightful earthquakes, to make way for the 
sixth continent, with its sixth root-race. Just when this 
catastrophe will take place only the Masters of Wisdom 
know, and they are silent on the subject. 


In the meantime, however, the progress of humanity 
takes place slowly, almost unnoticeably. Now and then 
single precursors of the sixth root-race will be borne and 
grow to be curious, strangely gifted beings, and will be 
pronounced freaks of nature, until they come to be in the 
majority; whereupon the present fifth race will gradually 
degenerate, and die out as did the Astecs, the Nyam-Nyams, 
and countless other weak descendants of once flowering and 
mighty races, long forgotten. 


With the destruction of the fifth race our present con- 
tinents will disappear also; but not until the new, sixth con- 
tinent shall have been raised out of the ocean. This, of 
course, will not occur for many thousands of years, leaving 
time sufficient for the coming sixth and seventh sub-races 
to change mentally and physically to such an extent as 
scarcely to resemble us. 


While the civilization of the Atlanteans was of a mate- 
rial nature, its center having been the satisfaction of sensual 
desire, the Aryan race will constitute the development of 
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the intellectual capacities its goal, thus forming the transi- 
tion to the sixth root-race. The process of this transforma- 
tion is now silently going on right here where so many \ 
different races stream together and are forced to mix with 
each other. That always produces a strong and vigorous 
nation, as De Quatrefages says: (Human Species, page 
274): “Every mixed race, when uniform and settled, has 
been able to play the part of a primary race in fresh cross- 
ings. Mankind, in its present state, has thus been formed, 
certainly for the greatest part by the successive crossing of 
a number of races at present undetermined.” 


Thus, the very fact that so many different people are 
allowed to emigrate to this country and make it their home, 
is the cause of our future greatness, not in numbers alone, 
but in mental and spiritual greatness. This process of amal- 
gamation is very slow. It will take many thousands of years 
before the seventh sub-race will make its appearance and the 
life of the seventh and last sub-race of our fifth root-race 
will last much longer. Before the birth of the sixth root- 
race a new continent will rise above the waters, the home 
of the new race, to which all those shall emigrate who sur- 
vive the final cataclysm which will destroy the greater part 
of the fifth race and its continent. As said before, man of 
the sixth root-race will be entirely different, physically and 
mentally, from those of the fifth root-race. “The Cycles 
of Matter will be succeeded by Cycles of Spirituality and a 
fully developed mind. On the law of parallel history and 
races, the majority of the future mankind will be composed 
of glorious adepts.—(S. D. II., 465). 


“It will be a purified Humanity, destined to climb 
higher and higher, to rise in knowledge and wisdom, in piety 
and in deeds of love, step by step, from one heaven to an- 
other, until they are at last fit to be united to the divinities 
in the house of All-Father.””* 


1 (Dr. Wagner: “Asgar and the Gods.”) 











To be continued. 
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THE RITUAL OF HIGH MAGIC 
By Eliphas Levi 


Translated from the French by Major-General Abner Doubleday. Annotated 
by Alexander Wilder, M. D. 


CHAPTER XVII. 
The Writing of the Stars. 


E have done with hell, and we draw a full breath 

upon returning to the light, after having traversed 

the caves of black magic. Goaway, Satan! We re- 

nounce thee, thy pomps, thy works; but still more 
thy hideousness, thy wretchedness, thy nothingness, thy 
falsehoods. The Great Initiator saw thee fall like lightning 
from heaven. The Christian legend converted thee, by 
causing the head of the dragon to be placed gently under the 
foot of the mother of God. Thou art for us the image of 
unintelligence and of mystery. Thou art unreason and blind 
fanaticism. Thou art the Inquisition and its hell. Thou 
art the God of Torquemada and of Alexander VI. Thou hast 
become the sport of our children, and thy last place is fixed 
by the side of Polichinello. Thou art now nothing more than 
a grotesque personage of our foreign theaters, and a sub- 
ject for a signboard, for some so-called religious warehouses. 


After the sixteenth key of the Tarot, which represents 
the ruin of Satan’s temple, we find on the seventh page a 
magnificent and graceful emblem. 








*Gospel according to St. Luke, X, 18. 
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An unclothed woman, a young immortal, pours out 
upon the earth the sap of universal life, which runs from 
two vessels, one of gold, the other of silver. Near her is 
a flowering shrub upon which the butterfly of Psyche® re- 
poses; above her there is a brilliant star of eight rays, around 
which seven other stars are ranged. 


“I believe in the life eternal.” Such is the last article 
of the Christian symbol, and this article is in itself an en- 
tire profession of faith. 


The ancients when they compared the calm and peace- 
able immensity of the sky, all peopled with immovable lights, 
to the agitations and darkness of this world, thought they 
saw in this beautiful book with its golden letters the last 
word of the enigma of destinies. They traced, through 
imagination, lines of correspondence between these brilliant 
points of the divine writing, and it was said that the first 
constellations which fixed the attention of the Chaldean 
shepherds were also the first characters in Kabalistic writ- 
ing. These characters, at first expressed by lines, then en- 
closed in hieroglyphic figures, would have, according to M. 
Moreau de Dammartin, author of a very curious treatise on 
the “Origin of Alphabetic Characters,” determined the an- 
cient magic in the choice of the figures of the Tarot, which 
this savant, like ourselves, recognizes as a book essentially 
hieratic and primitive. 


Thus in the opinion of this savant the Chinese Tseu, the 
Hebrew Aleph, and the Green Alpha, expressed hieroglyphic- 
ally by the figure of the Conjurer, might have been bor- 
rowed from the Constellation of “The Crane,” neighbor to 
the astral Fish of the Oriental sphere. 


The Chinese Tcheou, the Hebrew Beth and the Latin B, 
corresponding to the Pope Joan, or to Juno, have been 
formed from the Ram’s head. The Chinese Yn, the Hebrew 





*Psyché signifies a butterfly or the Soul. Hence the figure of the insect 
as having the same name was often employed in ancient and occult symbolism 
to represent the disbodied spiritual nature. In the more ancient Egyptian 
Mysteries, the divine Woman is seated in the Sacred Persic-tree and pours out 
we water of life upon the Soul now come to enter into felicitous union with 

siris. 
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Ghimel, and the Latin G, represented by the Empress, might 


have been borrowed from the Constellation of the Great 
Bear. 


The Kabalist Gaffarel, whom we have already quoted 
more than once, made a planisphere in which all the con- 
stellations form Hebrew letters, but we will confess that 
the configuration often appears to us more than arbitrary, 
and that we do not comprehend why, upon the indication 
given by a single star, for example, Gaffarel rather traces 
a daleth than a tau or a zain; four stars give as well a tau 
as a he, or a beth as an aleph. This has prevented us from 
giving here a copy of Gaffarel’s planisphere. Besides, his 
works are not very rare. This planisphere was reproduced 
in Father Montfaucon’s work upon the religions and super- 
stitions of the world, and a copy of it can be found in the 
work on magic published by the mystic Eckartshausen. 


Besides, the scientists are not agreed about the config- 
uration of the letters of the primitive alphabet. The Italian 
Tarot, the preservation of the Gothic types of which is to 
be desired, relates by the disposition of its figures to the 
Hebrew alphabet, which has been in use since the captivity, 
and which we call the Assyrian alphabet ;* but there exist 
fragments of other Tarots anterior to that, the disposition 
of which is no longer the same. As in matters of erudition 
we must not hazard anything, we shall wait for new and 
more conclusive discoveries in order to fix our judgment. 


As regards the alphabet of the stars, we believe that 
it is factitious like the configuration of the clouds, which 
seem to take all the forms which our imagination may lend 
tothem. There are groups of stars like the points of geom- 
ancy, and the assemblage of cards in modern cartomancy. 
It is a pretext for magnetizing ourselves, and an instrument 
which can fix and determine natural intuition. Thus a Kab- 
alist habituated to mystic hieroglyphics will see signs in the 
stars that a simple shepherd will never discover; but the 
shepherd on his part will find there combinations which 





__ *Or the Chaldaic, the square letter. The early Hebrew or Phoenician was 
differently formed. 
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would escape the Kabalist. Country people see a rake in 
the belt and sword of Orion; a Hebrew Kabalist would see 
in the same Orion, considered as a whole, all the mysteries 
of Ezekiel, the ten Sephiroth disposed in the Ternancy, a cen- 
tral triangle formed of four stars, then a line of three form- 
ing the Jod and the two figures together, thus expressing all 
the mysteries of Bereshith; then four stars forming the 
wheels of Mercavah and completing the divine chariot. 


By looking in another way and disposing of other ideal 
lines, he will see there a Ghimel, perfectly formed above a 
Jod in a great daleth upside down; a figure which represents 
the struggle of good and evil with the final triumph of good. 
In truth the Ghimel founded upon the Jod is the Ternary 
produced by the Unit; it is the divine manifestation of the 
Logos (verbe) ; while the daleth, upside down, is the Ternary 
composed of the bad Binary multiplied by itself. There- 
fore the figure of Orion considered in this way would be 
identical with that of the angel Michael wrestling with the 
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Dragon, and the appearance of this sign, presenting itself 
under this form, would be for the Kabalist a presage of vic- 
tory and good fortune. 


A long contemplation of the heaven exalts the imagina- 
tion. The stars then reply to our thoughts. It may be sup- 
posed the lines traced mentally from one to the other, by 
the first contemplators, gave to men the first ideas of Geome- 
try. According as our soul is troubled or peaceable the stars 
seem aglow with threats or sparkling with hope. The sky 
is thus the mirror of the human soul, and when we think 
we read in the stars it is our inner self that we are reading. 


Gaffarel, applying to the destinies of empires the pre- 
sages of the Celestial Scripture, says that the ancients have 
not vainly represented in the northern portion of the sky 
all the signs of bad augury; and hence in every age it has 
been considered that calamities should come from the north, 
to spread themselves over earth by invading the south. 


“It is for that reason,” he says, “that, the ancients rep- 
resented in the northern parts of the sky a serpent or dragon 
very near two bears, since these animals are the true hiero- 
glyphs of tyranny, of sacking, and of all kinds of oppression. 
And in truth consult the annals and you will see that all 
the great desolations that ever happened came from the 
north. The Assyrians or Chaldeans, directed by Nebuchad- 
nezzar and Salmanaser,* have made this truth plain enough 
by the burning of a temple and a city the most sumptuous 
and holy in the universe, and by the entire ruin of a people 
whom God himself had taken under his protection, and of 
whom he said that he was especially the father. And the 
other Jerusalem, happy Rome, has she not often experienced 
the fury of this bad northern race, when through the cruelty 
of Alaric, Genseric, Attila, and the remainder of the Gothic, 
Hunnish, Vandal and Alanic princes, she saw her altars over- 
turned and the summits of her superb edifices on a level with 
the thistles? Very well, then, in the secrets of this Celestial 
Scripture we clearly read on the northern side unhappiness 





*‘Salmanaser is recorded to have conquered and desolated the kingdom 
of Samaria, and Nebuchadnezzar to have taken and destroyed Jerusalem. 
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and misfortunes since a septentrione pandetur omne malum.° 
Now the word Hiphtah that we translate by pandetur® may 
also signify depingetur or scribetur,’ and the prophecy 
equally signifies “All the misfortunes of the earth are writ- 
ten on the northern sky!” 


We have transcribed this passage entirely from Gaf- 
farel, because it is not without realization in our days, in 
which the north seems to threaten all Europe.® But it is 
also the destiny of the hoar-frost to be vanquished by the 
Sun, and darkness would of itself be dissipated on arriving 
at the light. Behold for us the last word of the prophecy 
and the secret of the future. 


Gaffarel adds some other prognostics, which were 
drawn from the stars; one, for example, of the progressive 
weakness of the Ottoman Empire; but, as we have already 
said, his figures of constellated letters are abritrary. For the 
rest, he declares that he borrowed his predictions from a 
Hebrew Kabalist named Rabbi Chomer, whom he does not 
flatter himself that he fully understands. 


‘Jeremiah, I, 14: “Out of the North all evil shall break forth.” 
*Shall open, shall break forth. 

"Describe, write. 

*This passage was written before the Crimean War. 


(To be continued.) 














